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Before any serious atterapt is made to
study the caste system as ssen today. it ias
easential to understand the ‘varna’ classi-
fication and its original import. This how-
ever is not easy, as the available evidences
are scattered in a voluminous literature and
bence very difficult to collect and arrange for

any. findings however much they may appear
to be silly or against accepted canons, [t is
the business of the student to take cogni-
2ance of all observed facts and explain
them if needed, after even modifying the
original conclusions. To the student who
wants to reconstruct unrecorded history all

found in dited worke are

easy reference. Even when so collected
they will, as a rule, be found to be silent on
the very points we wish to be informed, or
they may even be misleading or dubious,
while annotators either give only a mere
word for word interpretation or passon without
any comment. The studies of arientalists of
tho Western School, though eritical, often
miss the easential trend of Indian mentality
and thought, a factor which ia quite foreign
o their culture. This tends to d=tract a good
deal of value from their otherwise useful
labours,

ln ancient Indian literature of the type of
Seutis, Smritis, Itihasas and Purcnad one
alten meets with extremely subtle and high
ideas and eentiments intimately mixed up
with what apparently looks like the most
childish gibberish imaginable. The Western
student simply ignores them or considers
them to be latterday interpolations and
wtilises only such texts as appeal to him as
menmsible. No positive science will ever
countenance such attermpts to brush aside

‘observed facts’, and he ought to deal with
them assuch. If he haa positive proof of
any text being of ths nature of an inter-
polation he is, of course, justified in discar-
ding it; but he shou'd not do eo on were
surmises and probabilities. To discard a
text simply because its apparent meaning is
not in agreement with what precedes and
follows is wrong, and to consider it ss an
interpolation on that basis is equivalent to
taking that the author might have bsen out
of his senses at the time of writing that
portion.
How then are we to reconcile the high
and abstract thoughts and the apparent
we find d? These
childish looking uttecances when analysed
in the way they ought to be with the aid of
keys hended down to the initiates in the
‘Sampradaya forms’, will be found to be
teachings of a higher order than even the
highest open teachinzs. These hidden teach-
ings are often of a nature that can effecti.
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vely destory the child-like simple religious
faith of the uncultured man in the street.
These teachings are, therefore, a source of
great danger to ths average man though
they may b= of suprem: importance to the
cultured ssskrs after truth, Heaze it be-
camo neczssary for ancient writers to veil such
teachings with apparent gibberish unintelli-
gible t> the masses, The Sampradaya ksys
are unwritten rules and meanings protected
from the uninitiated even as the Masonic
teachings and secrets are. If one ia t> get
the true import of ancient Indian teachings
contained in the sacred writings, it
bacomes imp:rative to fallow this line of
approach without discarding the apparent
nons:nses. Initiated on onc’s solemn oath
one is not at libsrty to divulge the key
though on> can without cause for reproach
explain many of the teachings thus veiled.

To the Hindu Sruti means not only the
Samhita propsr or Hymns, but alss the
Upanishads, Brahmanas etc. as well, Smritis
are authorised interpretations of Sruti rules
and regulations by eminent teachers in th=
light of customs and usages prevailing at thz
time and place of the teacher who compased
them: To th: Hindu, therefore, Smritis are not
valid and inviolable rules for all times or
places. All rules of Smritis can bs classed
as Vidhi, or obligatory, Aauvada, or permis-

Due to sishtachara accretions of conturies
some of the pressnt-day customs have turned
out to be the very opposite of Sruti injum
ctions, With thess preliminary rem :rks w=
shall now proceed to study ths varna classi-
fication of ancient India.

The earliest reference to this subject in
Vedic literature is recognised to be the wall
known Purusha Sookta or Hymn on the
Virat-f>rm of God concieved as Macrocosm
in the shaps and form of man, ths
microcsm, The tenth mantra of this hyms
is a series of questions : ** What is His
head, what are His arme, what are said to
be His thighs and feet, etc™. (210 #3211,
avled,
To this comes the reply *'Brahmana is His
face, arms are made of Kshatriyas, who ae
Vaisyas are His thighs, Sudras are born fram
His feet etc ", (sy000°26imaayy  aaias Nl
01930 PIAMY HD! AVMHITY,WON3ID,

2°3,9022383900W 9). [t should be noted that
these are specific answers to specific quasti-
ons as to what each of the different parm
of the Personified Macrocosm As-
natators including. Sayana—and these ase
modsrn comparatively—interpret the apswars
to mean that the brahmana is born from the
face of God and so forth. That neither tae
context nor the language used warrants sach
is plain enough.

HOWVARQ,  SHIY@III0O|ay8» )

HEY

is.

sive, and Nishedha or hibitory, In the
Anuvada group are included Apaddhar nas’
or rules permitting omission and

Itis a universally accepted symb.lism ta
depict k ledge as h=ad or face, a1d powsr

of Vidhis and Nishedhas under certain well
dofized conditions. All the three groups and
more espacially the Anuvada group is
strongly coloured by custom or ‘sishtacara’
of the place and period. Hence to find out
the original and ‘Sanatana’ factor under-
Yying the rule it becomes essential to diszard
the indaterminata sishtacara factor from it
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as arms. Thigh i{s here repressnted as
wealth, probably from the indian mnzrchant's
posture, viz. squatting. The text viewed m
the light of this symbolism would mean that
the Personified Macrocosm has for its head ar
face the intelligentsia or more simply the
faculty of intellect, for arms physical pre~
wess or military and governing power, amd
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for thigha wealth or capital power orresour- ! with Soma and Agni; and the word according
ces.  Sudra is depicted as born from His | to M. Williams is probably derived from an
fest, Sudra represents labour and service | obs:lete term ‘Ather'=Agni. Rathaestao
aa is quite evident from the functions as- | was the warrior class of the Iraneans. This
sgned to him. The former three factors, | word again appears to be allied t> the Sans-
knowledge, prowess and wealth depend ‘i krit word Ratheshtha occuring in the Vedas
mostly on onesslf, whereas service to oneself | 2nd mesaning a warrior fighting from his
should every time come froms outside, and | chaviot. (M. W.), Vastriafshyss was the
bas to be ‘created’ or made. Hence this  cultivator and one can detect the Sanskrit
aoe [actor alone is expreased as being ‘born’ | equivalent of ‘Vastu' = ground (cf. vasta
rom His fect. Thus the whole description | vika =gardener) in the word. Huitos was
pictures the Virat or Personified Macrocosm | the slave or the servant class. In Pahlavi
88 having for its head personified knowledge, | *Hutosh® meant workman-  Now it is well
arxms military and governing power, thighs " known that ‘H’ of Pahlavi and, as & matter
w:alth or economic factor, and labsur or ‘ of fact, of several other Aryan tongues, is
service as being derived from its fest, This i equivslent to'S' of Sanskrit. ( Cf. Ahura=
m erpretion will be found to be in tune with : Asura; Hall=Sall - sala). Hence the Sanse
¥ cquent mantras where His nabhi is ! krit equaivalent of the lranen word accord-
as the antariksha, etc. This re- : ing to philological rules should be ‘Sutash’
presention is not only apt and poetic to | or ‘Sutaksh’. Now we meet with a Vedic
depict Personified Macrocosm, but the clas- ; term ‘Sutashta’ — good worker, from su=
sification of man into intelligentia, governing ' good and twasht or twaksh,a worker or
power, capitalists and labour is eternal and | maker. Further it will be noted that the
emiversal, origin of the word Sudra is not clear and
Now this very hymn presupposes know- | the lexicographere’ derivation from *‘suc '
Medge of this four-fold classification based | i8 unexnvincing. = Again it will be noted that
@a buxctions of man in any ordered society as | the Huitos and Sulras have the same
well as their names, in those who sang it. | function- Thus it will be s=en that the four
Im other worde the Aryans ought to have | classes according to function are identifiable
i this classification among them long be. | in both Iranean and Indo-Aryan groups, and
fore the hymn was composed. It is to avoid three of the class namenclature are identifia
®is uravoidable inference that some Ori. | able as similar.
emtalists taks this hymn as a latter-day ¢ This is proof to show that the four-
amt=rplation: The inference [rom the hymn | fold classification of man based on primary
mhowsaver wall corroborated by the exist. | sccial functions was  not made by the
@mce of an identical four-f>1d division of man | IndoAryans after coming to Indis, but
wmong the lransan Aryans as szen from the | must have been in existence before the two
Aw=ata. The Avesta mentions four clssses, ‘[ branches s:parated. Further it will be nsted
“Adharva’ Rathae stao; ‘Vastriafshyas' end | that such a system of classification waa
Fhmitos’. The Atharva was the priest. It ' something which could be expected in any
s moteworthy that the Sanskiit word | ordered saciety.
“Atharvan’ meant a priest who had to deal! This original classification bssed on
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functions has little to do with the
airstight caste system of afterdays. The well
known Gita stanza **Chaturvarnyam maya
srushtam........." by a peculiar and punning
arrangement of words means to say that the
four-fold classification is based on functi

permitted among us and initiated...csnieeeee
(20myd: a@: @3 LIEYIaneM! oo IMD DAy
a’laﬂagd... ess)- This man is described

umala. ).

as ™ Sapm
aowin, Sankara anpotates it as....."2as
. , [tara

and aptitudes and in that sense I, God am
its creator, in other words it means that the
classification is natural; but 1 am not the
creatar of the classification known as the
caste-system, Inother words Krishna is
made to say that the classification based on
primary functions is natural, whercas the
hereditary caste syatem as seen at the time
of the Mahabharatais an artificial product
ofman. The same work Mahabharata on
another occasion says ' there was only one
varna or class in ancient days and the
subsequent four-fold classification cams into
being as a result of functional differsnces.
(a@@rbemzlas ayaiio ailvedemilejalagle, aibem
®\@sailaceamen angiidenye eyoleylme),

means low, expelled from society etc. in
vedic language. Finally we find him exalted
to Brahmin-hood and as a. great man.
Similar is the story of Jabala Satyakama the
son of a servant maid who did not know the
father of her child. The boy on enquiring
of its mother about his gotra to get admission
into a gurukula is told by the mother **1 do
not know to which gotra you belong; in my
youth I was wandering as a maid and | got
you, that is all | know: my name is Jabala
and your name is Satyakamn; hence say that
you sre Satyakama of Jabala ", (Msancam
26.18,000,@6"ANIGIV" DIAM), @iasde AW
a10) as0glem) @ICUIMBIIDRIAR; MDA EMIVA
@40 IDD IS, 0601 PMIRIN DAY AV Y Y

Orients i in thinking that
there was no caste system, at any rate os it
exists now, in ﬁle early days. Rig Veda
1—112—3 says "] am an artisan, my hlher
a doctor, mother grinds (corn) on stone,

L1 o om, mms
uﬂans'um @A NIQA......). This means
that there were no hereditary castes at that
time as ws ses today, There are several
stories in Srutis to show that a change from
one class to another was possible in those
days: The Aitareya Brahmana has a story
of on» Kavasha, afterwards the kudastha
guru of Kausheetakas, where the advance-
ment of a born Sudra to the fullest status
of a Brahmin is related. The Rishis finding
Kavasha to ba of low birth firet refuse to
admit him to be initiated in such terms ae
« How can this rouge of a non-Brahmin, the
son of a slave (or son of a prositute ?) be
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s2m)), Thia. boy was initiated
on his words and we find'him afterwards
ae a Rishi himself.

Srutis which are latter-day productions
reproducing the existing conditions of the
times als> contemplate such and similar
change of castes: Manu says that a Brahmin
who neglecll vedic studies and takes to
other pursuits becomes a Sudu (ogellner
with his d d
EOY@ ST 20 MENNMLUGBO 25D B
@ msm.mo), Manu corraborates this state.
ment in several places: The reverse is also
contemplated. for he says that by continued
marrisges with Brahmins a Sudra family can
attain Brahmin-hood by the seventh gene-
ration. (€260 EYINLEMIEWIG: AL DOVIAAL
o @yBIWAG, BRI Doam 0D o RG] 0 10 2B

g20a)memd),  Kulluka the last
wm‘d as 4 @0TOy@I)nsaloyGlwamamh wvad
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Similer
alnost all

P LT ST ERTORRE AT NI P YLy
examples could ho multipled
dharmasastras speak in this vein.

The Puranes and Ithihasas abound in
examples and stories pointing to change of
castes besides explicit statements to the
same effect. Bhaga alter enumerating
the characteristics of different varnas goes
on to say that one should be deemed to
belong to thet varna whose characteristics
one bears even if oneis born in a different

‘CASTER OF WREABAR
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Az DoamIRaTy an:
@0, @BITYeNEIA :\qmmg,-u.aumugma
lal@resdeldo i), The i of

the passages are not coloured by any modern
trend of thought. This will be evidenced
by the annotations of men of great eminence
as Sankara, Sayana, Kulluka, etc,

There is evidence to show that none of the
four classes were absolutely excluded from
the study of vedas. 1f it was otherwise we
wauld never heve got a Kavasha,

or a
varna, S 2@ Ay > | initiated into the Brahmin fold.
Wyemon  @AAY@e Gagym @emmasmuail Mnhab}muu Senti parva saye. (wachs wesm
msdlaceat).  Again V. tells aayo me

Yudhishthira that '* not by family tradition
nor by birth but by samekaras and vrithi
(culture and conduct) one becomes a
Brahmin; one even of a Chandala class is a
Brahmin if of good conduct. (™ @&omm meo
o,am»dmem EYo0r0emd RV aleTTUICEIA
@ @wlaglo), The great

Vynl, the compiler of the vedas and author
of Mahabharatam, is described as the son of
a lisherman and an illegitimate one to
boot. Perasara is the son of a Chandalas,
and 0 on. Speaking of the son of a prosti-
tute becoming a Brahmin, Mahabharata says
** that the great Muni Vasishtha is the son
of a prostitute. and Samekara or culture is
the sole factor in the matter of social
d ( 108305 umiay

® 4 o0 aca
o ag@dcemo.) Mahabharatha, Santi parva
speaks of several examples of Kshatrias
who have become Brahmine such as Devapi
and others. Parasurama reckoned as a
Brahmin and an avatara is the son of a
Brahmin by a Kshatriya woman, Renuka
the sister of Visvamitra. Vayupurana speaks
of caaes of all four castes in one and the
same family, and all becoming Brahmins as
a result of samakaras. (>P@::p2"avaaMy
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ama, 2ubem> G@nnde @am’lmmm;_m‘l -u‘!o:ﬂn:@
anemagdlie 08196@NEMTID@IDGI),

From the above considerations the follow-
ing inferences appear to be legitimate. (a)
The four-fold classification or Chathur-
Varnyam existed even before the Indo- and
Iraneen Aryans separated; (b) the id
classification was based on aptitude end
function and was not of a purely hereditary
character; (c) change from one to another
was permitted under certain conditions; (d)
the present-day restrictions were not present
then end (e) Sudras were one of the Aryan
closs itself and not derived from the aborigi-
nal tribes of India or Dasyus. or at any rate
there was & purely Aryan Sudra in those days.

The last infercnce is against the view of
most Orientalists and hence would demand
some evidence: One such is the omission
itself of the term Dasyu in connection with
the classification of man in the virat peraoni.
fication- It is well known that the Dasyus
were considered as enemies ©f the Aryans
and the vedic literature has scarcely a good
word about them. The Aryans were always
praying to God to simply annihilate the
Dasyus. Rige |—33—4. prays to Indra to
kill the Dasyus, (uitectaayje wmimoe waay
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examples could bo multipled almost all , BBIYRENDVA agemy

dharmasastras spoak in this vein.

The Puranas and Ithihasas 2bound in
mples and atories pointing to change of
costen besides explicit statements to the
samo effect. Bhagavata alter enumerating
the characteristics of different varnas goes
onto say that one should be deemed to
belong to thst varna whose characteristics

o ey :
¢ S1m:), The i i of
the passages are not coloured by any modern
trend of thought. This will be evidenced
by the annotations of men of great eminence
as Sankara, Sayans, Kulluka, ete.

There is cvidence to show that none of the
four classes were absolutely excluded from
the study of vedas. If it was otherwise we

ono bears even if oneis born in a anerenl would never have got a Kavasha, or a
vara.  ( ] agg2@mo a Satyak initiated into the Brahmin fold.
o @amyeiail Gaym maemasmauail Mnh.bhnnn Santi plrva ny. (waadd> @ mer
mdalacomd), Again V. tella mleye My

Yudhishthira that ** not by family tradition
nor by birth but by samskaras and vrithi
(culture and  conduet) one becomes a
Brahmin: one even of a Chandala cless is a
Brahmin if of good conduet. (™ @stesn me0
o @lmos)b Eysnrsams e memuoesso:
a0lyomamns @paaem: ) @alagle), The great
Vyasa, the compiler of the vedas and author
of Mahabharatam, is described as the son of
a fisherman and illegitimate one to
boot. Parasara is the son of a Chandals,
and so on. Speaking of the son of a prosti-
tute becoming a Brahmin, Mahabharata says
** that the great Muni Vasishtha is the son
of a prostitute, and Samskara or culture is

the sole factor in the matter of social
d A ® g
L uenv asd

© ay@@ieeme.) Mahabharatha, Santi parva
epeaks of several examples of Kshatrias
who have become Brahmine such as Devapi
and others. Parasurama reckoned as a
Brahmin and an avatara is the son of a
Brabmin by a Kshatriya woman, Renuka
the sister of Visvamitra: Vayupurana speaks
of cases of all four castes in one snd the
same family, and all becoming Brahmins as
a result of samskaras. (2)@393 m2smy
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aos, cudems smamdo @sm’lmmmum’l 'u'lnn'lvma@
anemonylie GRIEON@EIDBIDO),

From the above considerations the follow-
ing inferences appear to be legitimate. (a)
The four-fold elassification or Chathur-
Varnyam existed even before the Indo- and
franesn Aryans separated; (b) the said
classification was based on aptitude and
function and was not of a purely hereditary
charncter; (c) change from one to another
was permitted under certain conditions; (d)
the present day restrictions were not present
then and (¢) Sudras were one of the Aryan
class itself and not derived from the aborigi-
nal tribes of India or Dasyus. or at any rate
there 1as a purely Aryan Sudra in those days.

The last inference is against the view of
most Orientalists and hence would demand
some evidence: One such is the omission
itself of the term Dasyu in connection with
the classification of man in the vicat personi.
fication: It is well known that the Dasyus
were considered es enemies of the Aryans
and the vedic literalure has scarcely a good
word about them. The Aryans were always
praying to God to simply annihilate the
Dasyua. Rige |—33—4. prays to Indra to
kill the Dasyus, (wwltes!saye wmlade wam




the various sankara castes wore to be classed
as the sub-division ©f one or other of the
iour principal castes. Though dl“erenk
are assigned to these sub-d
they are explicitly stated as resulting from
class By ineti a lsory
code of end>gamy in respect of each varna
and sub.varna and assigning to the product
ol each exogamic relation a seperate status
and a name a meanps is opsned up for an
endloss possibility of new castes arising in
the land, The desire to marry in one’s own
fold and to exclude marriages from other
folds ia a universal trait that can even to-day
be ssen in practically any country in spite
of ull modern ideas of no differences and
civil marriages. [t is well known that a
European marrying a Negress is looked
down uzon by both the communities. As
to that even the marriage between, say, an
English and a Portugusse will not be so
acceptable as that between an English and
English. In Vedic times rules of

fashion. Class exogamy is strictly prohibi~
ted in Malabar only in case of ‘pratiloma’
forms.

. That even hers some margin was allowed
is evident from the custom of pratiloma
marriages between Nambudiri women and
Elayatu males, a set of patita Brahmina with
whom Brahmins obeerve touch pollution nor-
melly. Besides this pratiloma exclusion in
respect of castes there is also an unwritten
code of mutual exclusion in respect of Geo,
graphical differences among the same castes,
Till recently this exclusion was the ruleand
even now it has not completely gone out of
vogue. Northern and Southern Nambudiris
do not mutually marry on the score that they
will not croas a rivulet, Korampuzha; North-
ern and Southern Ezhavaa do notiotermarry.
And so are several other classess Not only
in marriaga is this geographical exclusion
seen; different geograptical units generally

celating to varnas were, even if existing

never 8o strict as they were afterwards.

This probably so because n[l the lour
h

observe mu!ull exclusion in all socic-
d ligi functi Two equally high
class Nambudiris one a th and

the other a southerner though of equel Brah-
minic nshu lnd nnm-, o & rule observe

wvarnas in ealier days id

only as Aryans and not as apeubc groups.
Later on when the idea that each Varna was
a soperate and specific group with functions
and traditional diff; got blished
cules of endogamy began to be strict, In
ecarlier Smritis we find endogamy encouraged
and class exogamy strongly discouraged
though it was not prohibited as in still latter
days. (Manu X. 64&65 rcad with Kulluka's
annotation.) Even today exogamy is not
completely tabooed as will be evidenced by
the custom in Malabar, where Brahmins
marry Kehatrias in full religious form,
Kahatrias marry Samanthas and even certain
high class Nairs in regular sacremental
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mutual excl

it should be noled (hut gec.nphlul differ.
ences manifest in the form of mutual ex-
clusion, whereas in cases of functional csste
differences there is always a senss of high
and low erd the exclusion is onesided, Inter-
dining is not a criterion to differentiate castes
in Malabar, though in tho case of women
the rules about interdining are stricter than
among men. Brahmins of all deseriptions,
provided they belong to the Pancha-Dravida
classes, freely interdine. (Pancha-Dravida is
the generic name which includes Malayalis,
Tamiliens, Telugus, Canarese and Maha_
rashtras). Malabar Brahmins, and Pancha.
Dravida group as a whole interdine frecly
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with Malabar Kshatrias. Brahmins, Kshatrias,
Samanthae, (a few of the ampalavasis under
certain restricted conditions), and certsin
{amilies of Nairs dine together in the same
hall open to each other’s view though they
may not all dine in the same line (pankti-
bhoj ina). Thus it may be noted that exclusion
or inclusion in respect of marriages, eating
food prepared by a class, or dining togsther
cannot be us:d as a criterion to differentiate
castes. In fact there is no single infallible
criterion. The nearest one is the traditional
function of the class, though that function
might have long ceased to be operative. This
could only meen that function sni caste are
indissolubly linked together in the Indian
mind. All other criteria,, severally a=d in
combination, may be found to fail in some
cases., Some of the Western students,
for example Emile Senart, have fallen into
sericus errors by recognising intermarriage
and interdining as the basic criteria to dis-
tinguish castes. This mistaka has caused
them t> undestand caste differently from
what is visualised by the Indian mind.

We shall now try toget a g'impse into the
past of Malabar. Acceptable evidenc: of a
documentary character is praciicaly abs=nt,
The tradition is that the Numbudiris are
immigrants from some other part of India,
and moat students accept this. Nairs are
supposed to be Dravidians and the original
inhabitents of Malabar, Whatever might
have been the origin of Nairs and Nambu-
diris, today, as a result of centuries of an-
uloma mirriages between th se twa clasazs
th :y cannot easily be distinguished on cthnic
grounds. The strong temptatisn to imitate
tre Nambudiri has resulted in making the
man: and customs of Nairs aproximate as
much as possible to those of Numbudiris.
The real Malayali population has s> far
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aryanised that a Bengal group and a Malabar
group looks identical in respect of physi

my, whereas the phys'ognomy of the neigh-
bouring clesses as the Tamil or Konarese are
acutely different from that cf Mslayalis.
This observation has becn corroborated by
many people, Bengal's who have visited
Malabar and Malayalis who have visited
Bengal. The extremely shut out Geogra-
phical position and the high conservative
spirit of the Nambudiris have together tended
to preserve the social and religicus customs
of Malabar without much change, so that,
one may expect to find some internal evidence
in them pointing to their original home.

The story of the Nambudiri immigration
is that they were brought by Parasurama,
the warrior Brahmin. Now Parosurams
was an Arysn Brahmin of North Indie. It
is quite probable that Aryan Brahmins of
the North migrated tc the scuth under the
Jeader.ship of such an advent Brohmin
as Parasurama, On analysing the existing
customs 1n Malabar we shall be struck by
the resemb'ances they bear to those of
We shell cite just a few out of

Bengal.
many.

(a) Yatra and Yatra-trahmins— Yatra,
known also as Swasti, etc, is the ea
religious performance in Malabar, It is &
purely Brahmin institution and is nctenacted
anywhere except in Brahmin or equivalent
houses. It is performed by a set of low
class Brahmins dressed in military fashion
with sword shield, etc A similar play and
of th> sam= name wan current in Bengal and
was the carliest form of dramatic entertein-
ment in India. This was enacted by a set of
Brahmins below in rank t6 the Kulins,
(Encycl. Brit. under Drama).

(). The religious mode of wearing
cloth is alike in principle for the Nambudiri




and the lengall.  Bath dress in right handed
foshivy, the Irill falling in front and to the
lofi, sul the right hand end going between

| th

Further it should be noted that
the ghosha system is found only among
Buhmmn. and if it was due to extraneous

fl on the country it ought to have

limited.

the thighs, wheress the neighb
end Kanaress dress in the reverse manner.

(c)» The most important and unavoidahle
ornaments of a married woman among
Maleber Brohmine sre the mangalya-sutra
and the metal bangles, (other then gold)
known as'loha-vala’, which should always
be multiple and unequal on both hands.
This is the same with Pengal Brahmins,
whereas the bangle has no such importance
to the neighbours of Malabar.

(d). On the death of husbands it is only
the mangalya.sutra and the loha bangles
that are discarded as obligatory among
Malayalis. Other ornaments, or the hair
are not removed, They however do not use
kumkum on their forehead. Thisin very
nearly the same in Bengel while Tamilians
etc. nearly mutilate the poor widow.

(¢). Coloured cloth is the rule in South
India for sumangalis; but in Bengal and
Malabar white cloth with a coloured border
is the rule, [t should here be noted that the
Malabar Brahmin, male or female, does not
use plain, mull-like cloth for religious wear:
only cloth with a border even though it be
as small as a ‘tortu” (bath.towel) will ever
be used, Brahmin women do not use mull-
like pieces even for daily wear.

(f). Malabar and Bengal Brahmin ladies
are strictly ghosha, while our neighbours are
not. Those who ascribe the ghosha system
to Mubammadan influence should beer in
mind that Malabar was not subject to any
such infl worth me The
influence of Tippu and Hyder were confined
only to small and definite arcas And the

ing Tamsl |

affected all classes in the country.

(g). Vedic names of men and women are
cormon in Bengal and Malabar such as,
Vishnugupta, Mathrdatte, Upendra Sarma,
Savitri, Droupadi, Atreyi, ete. Such names
are unkncwn emong Tamiliane and other
neighbours,

(h). Villa housing, i e, single hcusesin
separate compounds is the rule in Malabar
and rural Bengal as ageinst the universal
villege system of Tamil-nad.

(i)» The ashtemengelya or tala contain-
ing the 8 auspicious things is an important
factor in all social functions both for the
Malaysli ‘ard the Bergali, whileit is either
of nc importance or absent in Tamil parts,

(i). So is ‘ulu ulu sabda’ or mangala-
dhwani (kurava). It is very important in
Bengal and Malabar and almost unknown
in Tamil areas.

(k). The ‘Vrata’ period of the ‘Vatu"
extends to some four years smong Malabar
Brahmins as well as Bengal Brehmins
(kulins). With Tamil, Telugu, Kanarese
etc. Brahmins it may be said to extend till
marriage, In other words our neighbours
have no snatakas among them while Mala..
yalis ard Bengalis have,

(1). The Bengeli and Malayali tie their
sacred thread in ‘Pevitra' fashion, while
Temilians etc. do it in ‘Brahrea’ fashion.

(m). The Tantrika form of worship (noy
necescarily the vama) is the only form of
worship in Malabar temples wherees it,
! including the use of mudras and beejas, are
of rare occurrencein Tami! parts, This form

is very in Bengal. Even the Vama

sncient Arabic infl if any was similarl

www.dutchinkerala.com
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form, thaugh Brahmins do not use generally,
is current in Malabar, It is dons by certain
classes of ampalavasis as the ‘Kurukkal’
and ‘Adikal’. Still in some of the temples
where this form is vsed Brahmins perform
the other {orm on the same idol, often with-
out any purificatory rites as at Cranganore,
which means that the Brahmins, though they
do not perform it, approve of it. Such
conditions will not be met with in Tamil-
nad,

(n) In Malabar among certain sutrakaras
there is a certain ceremony in  connection
with marriage where a Brahmacharin is
presented with a fish. Note that Brahmins
cat fish in Bengal.

(0). The anuloma practice of Kulin
brahmins marrying any number of non-kulin
brahmin girls where such wives remain
under the roof of their parents permanently
is, or rather was, commor in Bangal,
Corapare this with the practice in Malabar
of brahmins marrying any number ot girls
from non-brahmins where the girls remain
with their parents. Such customs are
unknowa in Tamil areas,

Mapy more such examples are available

similarity b Malab and
Bensal customs. All these points cited
above are as well poin's of difference
betwsen the Malayali Brahmin and his
neighbours. Such atriking similarities
socio-religious and other important matters
point to a very probable relation between
thess two pzople. Most of these, especially
those connected with rites and ceremonies
directly apply only to the .brahmins, and it
may be arguxd that the Nairs might have
adopted them from the Nambudiris in the
course of imitating them.

+

1f that is so wha are Nairs? They are
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 now considered Sudras and Dravidians. The
’ generic term Nair covers a wide field and on
‘cnrdul examination we will find included
{ under that term classes like ‘Velakkathala
{ Nair' (barber) for whom other Nairs observe
L even touch pollution. It should als> be
noted that onc sect among Nairs is speci®
| fically called ‘Sudra Nair" whose function is
| certain socio-religious menial service to
! Brahmins and Kshatrias, (This class is the
“nonh Malabar equivalent of Ilakkars). Six
;or seven of the 13 classes into which nairs
| are divided occupy a distinctly higher status
! than that of Sudras of other parts of India.
The higher classes have access to Yaga sala
etc. even, Some of them have to hear Veda
expressly recited to them in the course of
certain.ceremonics. Brahmins of other parts
of India donot marry Sudras, nor would
sudras give their girls to Brahmins in
marriage. Smritis are against Brahmias
marrying Sudras, in fact, even casual connzce
tion is strongly disapproved of even by the
special Srmriti for Malabar. Manu says:
€282 CWMMYDIAY VYLD DI JIwI D@0,
RNDGHAYOe EAYI6 YNI0NEMA a0 DA,
and Sankara Smriti has: oileay Wy ssenad
ajmmie  widatbaItlemiwas e, MUINanGImie
adumde, MP B0 dhosmm, And @Gl
D3 gmb  aulaeon 0:®a B aga A,
QYMeyde DB2ITEMD WEBH IADEMIVIW: Wd med

Hrzans N’ Baimlaye @EIDantastIviamd,

In Malsbar we see marriages between
higher class Nair women and Brahmine as
( the rule, and there is not the least degrada-
tion attached to these marriages, I these
higher class Nairs were Sudras this could
not have happened. Again it may be noted
that a Brahmin cannot marry all who style
as Nair, say, for example velakkathala nair
(barber) or velutheda nair (washerman)
without degradstion. In the face of the
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sforequoted atrict and plaia rules one cannat
expact ths most conscrvative humdn being
the Nambud to have started marriages
with Nairs if thzy were Sudras.- Again in
£ part of India there is interdining batween
Brahmins and others, [n Malabar Brahmins
aai Ksha'rias freely interdine as well as cat
food prepared by Kshatrias. Brahmins eat
win 3amantas, and cven certain Nairs as
Kavalappara moopil nair, etc. in the same
wsom. With one Nair, who alter all need
a5t even belong to any spscial family,
Toaazhuiaya kymal of Iringalakkuda t:mole
Brahmins cat in th: sam: line even. I it1s
©atendsd that he is a sanyasin it makes
matters worsz, for Sankara smriti allows
sasyssa only to high class Brahmins.
(2 -1m3oo Jum,save a2 >ailagmenzom.y
&3~ 11 THERIM allagy? M 03RIGM@ IRl 1)
These peculiar customs when viewed
together point only toone possibility, viz.
that the high class Nairs are not Sudras in
axy senas of th= term.

kb may bz urged that the increased
pwivileges that the high class Nairs and
Sessantas enjoyed in Malabar are the
sesult of their wealth and pasition in the
lemd. If 80 one would expect t> find similar
amhtions in other parts of India as well,
whach of course wzdo not find- Again in
Malabar itszlf we meet with many cascs
where the social position and wealth, etc.
wers quite disproportionate. The Zamorin
of Calicut the biggest king in olden days had
a distinctly lower status than that of petty
chicls like the Beypore and Puarappanad
famiiics, or small kings like thoss of Cochin,
M should als> be remembered that the
Brehmios of Malabar were never pennyleas
degesdants of kings but were the landed
ammtocracy of Milabar. Many of them, the
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Adhyes for instance, had sovereign rights
and siuch as hed sovereign righta even
though first class Brahmins really, only
suffered a social deterioration as will ba
evidenced by the fact that these have no
agnihotra righte, and that high gradc Aryana
do not use tham for their s>cio-religious
functions. On the other hand w: nots: a
definite relati:n between the high:r status
of non-Brahmins and their functions (tradi-
tional) and vrithi or conduct. It should be
noted that the higher classes of Nairs were
a military class and were never th> menial
servant class or field labourers. They were
aleo landed proprietors and landlords. Even
to-day though poor a Nair as a rule refuses
to work in paddy fields or take to artisan-
ship, All these tend to show thar Nairs
(the higher classes) were not Sudras as
ordinarily understood in India but were
something higher. Then who are they?
The traditional function of the Sudra is
menial service and artisanship (dasya vritti
and silpa v.dya). Though the last of the
highsr denominatisns, viz, Sudra Nair of the
north or the Lllakkare of the southof Kerala
had dasya vrithi of the Brahmins and Ksha-
triyas, none of the higher groups took to
silpa vidya, Againitis interesting ts note
that those who took to dasya vrithi had the
specific appellation ‘sudra’ added on to thair
name in Malabar proper, f all Nairs were
sudras this is superfluous and meaninglcss.

Now turning to Manu we read that the
descendants of Kshatriyas by their non-
parformance of samskaras and karmas be-
came Sudras in course of time, and Dravidas
are one such example. (Manu X-43
oM wl@eenan el anglosiow;
AMUDI? DNEWAAH TYINKEMIBLEND a1 ayn

aw’odn  wrawd v, Kulluka in hia
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annotation says »1195MW° 061838 12! QDL
@wena LM (Be®I2saim;)- The proba-
bility thet can be inferred from these
evidences is that the highsr classes of
Nairs at any rate are Kshatriyas who have

lost their original status by omission of

vedic studies and samekaras, This helps
us well t> understand how they came to bes
considered as Sudras by the Brahmins: In
other words high class Nairs are vratya
kshatrias. In ancient days we learn that
vratyas were readmitted into their original
siatus after veatyasthoma prayaschitha rites.
Apastamba ths authority for Deccan saya
they regain sfalus quo ante(@oe >0 wygyo
), aft:r prayaschitta, The annotator of
this passage says (2@ qvat) ce*2IMVER D!
OIUD IO . 2380 a3 Qb b

Gonsajad B g Sloymn; somre LB
ﬂ:ﬂﬂﬂmn PV OMMNWD JAINTMeo, . ... )
Pcof. Bhandarkar says that there are
many inatances of readmissions into Hin-
duigm and even to Brahminhood as evidenc-
ed by lithic records. Malabar Brahmins
however did not very much countenance
vratyastoma readmissions as is evident from
their owa smriti “‘@seyeny’ 2alwaamm i
@2 TN NDe MR RCYIAAII DIWE
@ @1 nleltn. This, it will be noted, did not
absolutely shut out the possibility of re-
admissione in selectéd cas:s as will be
evident from even recent admissions into

society afier prayaschita of people who
suffered eacial degradation during the
Mappila riots. That thisis not ths result
of modern tality will be evidenced by

with Bratimins also tended to raise the stalus
of Nairs, etc (Manu X-64 quoted before).
But on account of specific prohibitory
customs only very few perhaps were admit~
ted back into Kshatriahood. We shall say

- more about this when considering Naics and

Kshatcias,

We shall now take cach class and sub-
class (only purcly Malabar classes will be
considered here) and study them with a view
to find out the basie of the classification.

I. BRAHMINS.

1. This group is divided into two major
classes, (1) the Nampoori and (2) the Potti,
the former representing what is known as
the true Malabar Brahmin, and the latter
Brahmins of Tulu extraction who have taken
to Malabar customs and manners The
word as used now, viz. Nampoothiri is
only an improved form of Nampoori; ‘thiri"
a term of courtesy is added to many words
Cf. empranthiri, adithiri, Samoothirj, etc.
where ‘thiri’ seems to be derived from,
Ssnskrit root ‘Drng’= ‘Adare’. Again it
will be seen that a class of good Malabar
Brahmins go by the name of Nampidi in
North Malabar. Variants derived from the
same root are scen in the forms Nampi,
Nampyathi. etc. 88 well  The word Nampid;
can be philologically equated with ‘Nampiri’
which appears to be the correct original
form; this then changed itself into Nampoori.
Taken thus the word will be derived from
two Dravidian terms ‘nam’=our and piri, a
variant of piran=master or lord. the whole

ths fact that many families were taken back
after similar incidents during Tippu's in-
vasiom a branch of the Par d Kshatria

our lord. This derivation will be
found to be justifiable when we see similar
words like Empran used for Tula Brahmins

family being one of thom, and on their
demis> their heirs did all aparakriya as
weual. Apart from this, continued marriages
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even for domiciled Tulu Brah-.
mins) where the word is ‘Em'= our, or
En = my, and pirsn= lord; and Thampuran
for Chicitains, both Brahmin and Kohatria,
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Sawm Ytam=their, and piran a lord The
G ot met with in lllelllule as applied
1

(a) Adhyas. This Sanskrit term clearly
indicates a status due to wealth. This class*
is d to be the highest emong Nam-.

hamuives by N In
with only asor
emg. “Smskaran Sankaran, Malayala-brah-
@umsa.  swasthom, muppatharu vayassu’
@x amly. Further, Nampoories and Ksha-
@ime address Adhyans alone as Nampoori,
- H. others being addressed by their
ly, such as Elayad These
@m slerred 10 inthe same manner. It
@haudd aleo be borne in mind that Adhyans
@ sddreserd and referred to by Nairs ete.
@ Thmmparans which would show some
mulutina between the two terme Nampoori
amd hemmparsn.  When viewed in this light
e mems Nampocri, thawpuran and Empran
@ euly honorific titles pointing to  wealth
@ gestiea and not to any Brahminical
anslian pov se. The priesthood among
ol damses are given an equivalent status to
e of the weslthy as will be scen from
engeminsn like ‘Hie Lordship’ as applied
@ Chsistien Bishops ctc. If the Malayalies
wmse wsirg the term in that sense one will
Bems % axplain why the Tamil Brahmins
@x. ware never addressed or referred to by
dmtsrm.! The Nampoories are classifi-
alliman:

A e terms Nampooti and Emprao ats by obhers
- Gurresd from Awo Jdilferent words nampi .nd
@mn.  Bemsyoon = oampl + bhiri = nampi + Skb.
By o in the words
andwes’, HIDION), Mmilo g, mn.ﬂns’l
aigmele, oulgl), mmﬂo&iano\
b, 1D, anmnl, andmai,
| aigmi) (uimmﬂ),

@amad,

B & Seed ia Tamil alio as 0019, sdSurar, o5
@muln g5 oS, 1 these inslancs mympl sppears 0
e G of megeed. 1600 am foclined 10 laks 1810 bo
oammugs fem of bam + pirao. The cbaoge may be
—— Al
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pouriea. But certain significant facts tend
to show that they are not really the highest,
These have no Agnihotra rights, nor do they
have the right of Ssnyasa, nor sgain are
they employed by high class Asya.brahmins
to officiate for their socio-religious needs.
Thesc are now generally explsined away by
saying that they are so pure that they do
not require Yaga or Sanyasa, This explana-
tion ison the veryface of it futile and
Hiuduism contemplatee none so high as may
not require Sanyasa. Again all thess Adh.
yas possessed sovereign rights as will be
scen from historical facts as well as the
present dey of their past 1
power in the shapo of sword and shield-
bearers to accompany them whenever they
get cut.  On account of this Kehatria status
they gnjoyed they have sustained a elight
degradation in their Brahminicial status a®
evidenced by the loss of two or three of the
most coveted Brahminical rights,

(b) Asyas, From ‘asya’==face; denoting
their full, Brahminical cheracter, the term
being detived from the legend in Purusha.

Mo adoarh—(Ns atomd and) Mol
Ct. | ago allosob—(age atod, and oge adl)

2. @ aflostt—moat>d and o ail
The iorms iu brackets arenot found in nse ln Temik
of Malsyalam, <D0, eg0 and ®o arc forme of Dravidian
stde, @65 ang 267, Which Ialter is itsell vred as o
¥itle ot honour of respect ln MRIDEID, @ gplemand,
olaonglonecd,  @Imemod (@’ 4 mmi 4.
@), I take aNlO9D 1o boa corrapsion of Gamskeis

@JWoM, an old titls of hopour or distinctlon.

wwem:, Jrprevar, Sesmar, Snar, ojoooh_
—T. K. Joseph.
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sookta, Theae have all Brahminical rights | Melabar, for which they were degraded,
in full. Formerly only the high class Name | (ii) Uril.parisha.mooss is another class.

poories used this term to describe them.
selves though now it is often being indiscri-
minately used. Their occupétion is even to-
day purely sacsrdotal. Among them there
are disti based on hical dis
bution appearing in the form of mutual
exclusion in marriagea and in officiating fo®
socio-religious functions of importance. As
said onco before wherever one meets with
mutual exclusion while belogging to the
same class one may be sure of finding a
difference in geographical distribution either
past ot present, but in such cases there will
be no sense of high and low between them.

C. Ordinary. These have all the rights
except Yaga. .

D. N trakas. These are
only in name as the nomenclature iteelf
would reveal. There are many sub-classes
among them. The women of the first three
classes (a, b, c) do not cat the food prepared
by these and the next group (el The sub-
clesses of (d) are (i) Yatra Nampooris
whoee function as the name suggests is to
enact Yatca performance in military dxus
and paraph i Their d d
due to this military function. (ii) Asklavy.
dyas. These are the traditional dactors of
the land., Here also degradation is due
1o their functioniii) Gramani. These were
petty chiefs of villages as the name denotes,
and they too were degraded on account of
their function as villags officers

E. Saptas. Thess are Brahmins who
lost status for some sinful act of theirs which
‘was rewarded with curse (sapa) from others
in the form of loss of status. They are (i)
Panniyur gramam, a whole village or

" group who permitted Tamilians to enter

Brahmi:
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The term denotes literally ‘first among the
people of a village'. (iii) Another claas of a
saptas are the descendants of those wha
received danam or gift of land, and (iv) the
last of this group is the Payyannore village,
There is a special peculiarity with this last
class as they aro the only Brahmins who fol-
low the line of female descent or full
marumakkathayam (matriarchal) system, the
curse being for accepting the maternal system
of inheritance.

Groups (d) and (e) have not even right
to the study of Vedas.

1. The other major class or Potties are
Brahmins of Tulu extraction who have adopted
Malabar customs end manners. They are
also divided into sub-classes. The foremom
among them are the Tiruvalla-desis, (=those
of Tiruvalla village), a neme designating
geographical distribution They are Brahmins
with full sacerdotal righta as the good
Asyans. There are, however, certain dif
ferences between Asyans and these in
ornaments, etc. pointing to their different
origin, but none of any importance whatever,
20 much so that many of these potties hava
surreptitiously taken the title of Nampoory.
In matters of intermarriage aad socio-

Jygi fficiating they are ex-
clusive as will be expected, (See Kerala
Society Papers, Seriea 2: Annals & Anti-
quities of Tiruvalla.)

Below them we get potty brahmina
enjoying varying degrees of Brabminical

rights, some cven having no right to
study Vedas. Some of thue occupy
itions of 1 chief! ip and are

what the Gramanies are amoog the Numpo-
ories. Besides these there are many who
are clasmz=d as ‘Ottais’ or singles where thera



are a low housas of the samegroup. Some of
theee are recent Tulu domiciles as will be
@vident from their surnames such as ‘Hegde'
ota: Thess may be cosidered as transition
forms. Some of the ‘singles’ are supposed
t0 ba originally Elayathus or a sect of people
who function es the priests of Naire.

In ordinary life the males of all Brahmins
of the ‘Pancha-Dravide’ group, viz. Malabar
Brahmina of all denominations, Tamil, Telugy,
Canaress and Maharashtra Brahmine freely
ioterdine though their females may not
interdine or eat food propared by those con-
sidored as low. For example a Tamil Brahmin
woman will eat the food prepared by a
Nampoori woman, but not vice versa, Among
the Malabar Brahmin groupe even females
of the first three clasaes (a, b,c) freely
interdine and eat of each other's preparation.
Intermarriages among these three sub-
classes are common but ot wita the rest,
though pratiloma marriages, where a higher
girl is given to a man of lowsr atatus is per-
mitted under exceptional circumstances: But
on such marriagea the girl loses her former
atatus and takes her husband's status.

There is one other class known as

1. KSHATRIAS

A possibility of these having arisen from
Nairs by purification by ritea or by continued
anuloma marriages of Brahmina should not
be los/ ht of. It is noteworthy that the
Varma appellation peculiar to Kehatrias is
found in Malabar among those recognised
as Kshatrias, among Samanthas; and recently
even among Naira though very rarely. The
name of a recent famous poet Ravi Varman
Tampy, a Nair, is one such example of the
name among Nairs, Among those recognised
as Kshatrias there are sub-divisions based
on geographical considerations, such as the
Panthalom group and the Poonjar-Cranganore
group, who arc ssid to have come from
Madura, and belong to the old Madura
royal house of- the Tamil country. One
group mear Kasergode even now has Tulu
characteristics: Then there are the Beypore-
Parappanad group, Kottayem group, Cochin
Iroup. heudea mw Tlnmpuu and Thi-

h Malak

All these are related to Brahmins in the
same way. As intermarmriages between
Kshatrias are not done in Malabar, snd as
Kshatrias do™not officiate in socio-religious
functi there is no variety of exclusion

Elayatu, Nampyati or N: i, who may
be considered as patita Brahmins He is the
purohita of Naire, and his fall is attributed
to that function of his. There are cases
where nampyatis are given girls from high
class nampoory houses, which tends to show
that he is really a patita brahmin. Brahmine
and Kehatrias do not dine even in the same
soom with them, and they evenobserve touch
pollution. Malabar brahmins observe lonch
Mution for all but Pancha-dravida brah
even in ordinary life, and for religious pur-
poses they obacrve for all except the thres
upper sub-classes among them.
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among them. Finally thereis the Kolaswaroo-
pam group, whose relations towards Nampo-
ori Brahmine are slightly different from that
of the other Kshatrias. Kolaswarcopam
women sre married by the other Kashatriaa
d above. Other Kst been,
till recently, observing ex:luion of Kola-
in respoct of religi
functions. All these Kehatrias have one or
other of the following class designation
added to their real names, such as Kovil.
adhikari, Koil-pandala, Thampan, Thirumul-
pad, or Th (Raja). But a diff,
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in denignation does not mean that they are
of different classes. All these designations

only high class Brahmina become the real
husbands. 1t a high class Brahmin con-

are those pointing to their poral power
o8 kings, or chiefs and has nothing ta do
with clsss division. For example a house
relatzd to the Cochin royal family (Vellara-
pally) taks the designation of Thampsn,
whereas the royal house takes the desig:
tion of Thampuran or Raja, though the old
designation appears to be Kovil-adbikari.
The selfsame appellations are also used by
Samanthas and aristocratic  Nair housea.
For example Kuthiravattathu style
themselves as Thampans, and the Nilempur
chiefs style themselves as Thirumulpads.
Most of the S has now style th

d di to 'J€ brid in lhe Iy
mock marriage of the Kshatrias he suffers a
loss of status and his former equals will not
permit him to take part in their socio-re-
ligious functions.

The Semantha is next to Kehatria in
social status and we have already noted
mnny lhmg- about him. Some of the

e. g. Kuthi hu Thampan
and certain Kartha families in North Tra-
vancore are even considered Nairs and their
old designation appears to be that. Every
one of them however can trace their origin

a8 Rajos. Designations are so much inter.
mingled that they are of no use to determine
the sacial class of the individual. Samanthas
described by Manu, Yajnavalkya and
feudatory chiefs. The Kshatrias
r have as a rule 11 days’ pollu.
tion alter births and deaths, and among
Semanthas there are some having 11 days,
some 12, others 13 and and yet others 14,
The Neirs have 15 as arule. Kshatrias
hove the sacred thread. Most Samanthas
hlve not, wlnl: some put it on during certain
The Kshatrias have all
while S has  and
Nairs have some of the samskaras generally
without mantras. But for these differences

above d, Kshatrias, S has and'
Nairs are absolutely alike. The Kshatrias
of Malabar do not enjoy the right of Vedic
studies, of yagas, ete. enjoined in Smritis for
Kshatrias. The Kshatria females are married
only to Brahmins, The religious rite of
marriage is only amock affair, the bride-
[roomn bem. lower class Brahmins such as
Yatr i or Re-
marrisges are frealy permitted and as a rule

T
0! as,

A
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to some chiefidom or other, and this tradition
is in most cases borne out by the existence
of political pension from Governments.
Their habits of life are like those of Nam-
poories; they do not eat meat, do not eat
with Nairs and even observe touch pollution
for Nairs. They marry their girls either ta
Brahmins or to those of their own class.
Most of these enjoy the right of eating with
Brahmins in the same room. Some of these,
e. g. Pandalsi, Eradi, Vallodi, etc. enjoy this
right in the North, butnot in the South,
Brahmins observe touch pollution for most.
of the Samantha classes. By function all
theee at one time or other were petty chiefs
and are now with rare exceptions landlords
or political pensioners. Many of the cluu
names of has point to +

factors. The term 'Ati’ means fect and is
of the same import as ‘Thiruvati’ =poojya-
pada of Sanskrit. We sometimes find either
ati or thiruvati used indescriminately in cld
records as for example, Venattu Mootha
Thiruvatikal or Venattu Mootha Atikal, to
mean the same thing, Erati meant the
atikal of Ernad, Valloti the atikal or pfmce

of Vallb d. Nedungadi of Ned
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and 80 on. There is nossnss of high and
ow between these groups as will be expec-
ted in cases of geographical distinctions, but
some smount of mutual exclusion in matters
of religious importance are even now notice
able, The fine gradations from Nair to
Kshatria  together with the fact that certain
true Naire (e. g. Kavalappara moopil nair)
enjoy the right of eala-bhojana with Brah-
mins, the general similarity in customs and
manners between all thess geadations, and
the very probable fact that Naira are ‘vratya
kshatrias’ point to tha possibility of both
Samanthas and Kshatrias having erisen
from the Nairs. 3

One ather point is also noteworthy
Malabar brahmins do no ‘anjali’ bowing to
sny but God: they, whenever they have to
show respect to man, do ‘abhivadyam’ by
touching the feet of the honoured. Kshatrias
do this during religious rites, and at other
e they do the mnjali bow (thozhuka)
wish folded hands when they meet their
wmdden, elder beothers, mother, ete. for the
Eoee e on 2 day. Befor= doing this they
il dwern the sacred thread from off the left
ebumldey on the plea that with the sacred
dewal = position one ought not to bow to
eng bt God. If this means anything it
@bl mesa ooly that ecither they had
eigmully so sacred thread, or they began
@mbmba Ghoeing. only recently. It is not
Bally that bowing came second, for if bowing
@ens puremimmhle with sacred thread on, and
Seimy baud encred thread from the beginning
Bessing wrmld n>t have creptin and they
wnndd dwwe g5t 00 as the Nampoories do,
e chagxes are that bowing, the essentially
@b buem of it (with hands brought toe
@), wus prevalent among them at first,
amBladhocnd came in later on, which means
S asgiunlly they were without thread, or
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in other words they were Nairs.

Another factor we have to consider is in
relation to thoss high class Kshatrias who
trace their line from the Tamil kings of
Madura. Note that they, though foreigners,
are classed as first class Kshatrias now, We
have atill on the eastern side of the Ghata
many Zemindars who trace their descent
from the selfsams kings. But they do not
enjoy equal previlegea with their counter-
parts now in Malabar. Though they atyle
themselves as Kshatrias the Malayali treats
them on almost theesame level as the Nairs
onl;

Y . AMPALAVASIS,

According to the Brahmins the next
class is the Ampalavasi or temple-residing
class; though it must be admitted that Brah—
mins have no sort of interdining with
ampalavasis whereas they have eome with
certain Nairs .as shown before. The Am-
palavasia are all by function temple servants
each class having a different principal func-
tion. Some of the Samanthas and Ampala-

vasis dine together in the same room.
Among Ampalavasis soms havs sacred
thread while others have not. The highest

among this class is the Moothathu=elder
as the name itself implies. He is Brahmin.
like in custorus and manners, but has neither
rights of interdining with Brahmins nor of
learning the Vedas. These are, even those
having a sacred thread, considered by high
class Nairs a8 below them. Though there is
plenty of local differences as a rule Najr
women of high classes do not eat food touch-
ed by Ampalavasis. Neither do they marry

them. Some ot the Ampalavasies are
decidedly patitas (d from Brah-
mins, e. g the Chakkiac and Nampiar,

They are the children of Brahmin women
formally convicted of adultery, the children
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however being born to the legitimate fathar,
This system of recruiting Chakiars and
Nompiare are still current, As the classifi-
cation of Ampalavasics is based on dif-
ferences in function there is a .atrong sense of
high and low among them. Soms of them as
the Pisharodi are believed to be Buddhist oc
Jaina sanyasina who have returned to the
Hindu fold during the decline of those
teligions. They are supposed to be the old
*‘Battarakas or bhattaraka tiruvadikal'’ of the
Buddhists. Some of their customs and
manpers point to such a possibility, Some
others as  Kurukkal (Gurukkal = preceptors),
Adikal, etc. appoar to be the remnants of
the old vamachara form of tantrism as their
present functions themaelves would show.

In fact the Ampalavasis or Antarala
(middling) group is a motley group derived
from many sources and having different
primary occupations, Except the Moothathu
all others gensrally dine together in the
same room. Being temple servants and otten
residing in cloas proximity to temples, they
had greater chances of intimate associations
with Brahmins, with the result that they
cultivated a general characteristic of
imitating the Brahmin in all their manners
and customs and knowledge of Sanskrit
1 and li , of dicine, etc.
This was helped by the free anuloma
marriages with Brahmins which arose 8ut of
their close contact with Brahmins every day.
Most of them permitted Brahmin marriages
in their homea. Besides the close intimacy
with the Brahmins these people had plenty
of Jeisure during noon tims as their work
-was usually confined to morning and evening
‘hours, and this helped them to take to Sans-
krit education. They werc asa rule well
oducated in Sapskrit. On account of all
these Brahmina gave them a higher status
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than the Nairs though the Nairs do not
recognise this generally, Some of the groupe
are »till further divided ‘on geographical
basis aa in the case of Variers. Here of
course there in no sense of high and and low
but only mutual exclusion,

IV. NAIRS.

Next come thé Nairs. They are consider-
ed Sudras by Brahmins, but their social
status is higher than that of Sudras of many
other parts of India. They msy broadly be
classed as the high class group and the lower
classes. The difference between someof the
higher classes and the Samanthasis practi-
cally nil as shown before. Some of them
(Kavalappara Nair and Kuthiravattathu
Nair) enjoy the right of interdining with
Brahmins as do the Samantes. We have
elsewhere come to the irresistible conclusion
that the higher class of Nairs-must have
been ‘vratya kehatrias' in the beginning,

There are 18 sects among them: The
nomenclature differs in different parts of
Malabar, and in some cases there is confusion
of status and function. The sub-divisions
a
1, Kiriyam (#)61@c), From ‘griha’=house;

these are landlords and every way equal
to Samanthas. Some of them have sala-
bhojana with Brabmine, and all have
the right to enter a yaga-sala.

2, Tharakan  (@o®md), Originally mer-

* chants by function; now mostly land.
lords. Derived from ‘tharaku’ (0oa’=
tariff)

3. Ravarikal (0candled), Just es no. 2,
derived from Vyapari (2y°a098) a mer-
chant.

Theae three form the highest group and they
can intermarry.

From the functions of the second and third
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it will be noted that they ought to fall into

the vysya class. It should be noted that

there is no vysya class amang pure Malaya:
ees,

1. Purathucharnna nair (Qo@anchmiod)
Purathu=out, and charnna=attached,
joined. These were the militia attach-
ed to the different States or Swaroopams.
Hence they are also called Swaroopak-
kars. By fuaction these then equal
to Kshatrias of varna classification.

5. Akathuch nair, (

Akathu=in, and clnrnnn=nn:he¢|
joined, These are servants other than
the military, attached to kings. In
Travancore these and no. 4 fall together
in the same class as Swaroopakkars.
The subdivision is curreat only in British
Malabar where no. 4 is taken as of a
higher status than no. 5.

6. Sudra nair (@©™>®4), Function, wervice
of Brahmins. Equal to Ilakkars of
Travancore and other southern parts.
This is the last classof good Nairs in
the North, though in Travancore etc.
these have come to be classed as higher
than nos. 4 and 5 (Swarocopakkars).

Numbers 4, 5 and 6 are classed as middle
class Nairs in the North and high class Nairs
in the South where the first three classes are

'
9. Anthooran. (0@ost), Palanquin bearerg

from ‘Andola’ palanquin,, ®
10. Kul nair (a4 ). These
are bards whosingin certain temples
like ‘Ayyappan-kavu’, ‘Bhadrakali-kavu’,
‘Vettakaruvanckavu', ete. The classes
known as Kuruppu, Maran, (aay,
@30308) ete. of Travancare fall into this
group. Note that Maran and Kuruppu
are tho same. (There is a status Kurup
which is a military distinction: that has
nothing to do with caste, Such military
distinctions are found among other
castes as well as smong non-Hindus.
E, g. there are houses eojoying ‘Panike
kar’ status both among Nampoories as
well as among Symn Christians and
Mohemedaps.)
Itacherry (wsogue)), heardemen by
funetion, Derivation clear, @s® +aaie?,
12, Otathu nair (essgamiaé), These are
boatmen (from Otam boat) +
13. Vattakkatan or Chakkala (cigamssat.
aamam@s), Oil pressers by function
as the name implies, *

.

8. Quadcev’s Diotionary has'

“epaRo, 0g@8......N. p*. Fist under Callout, from
which ata derived the SOURO MITWRIS porers aleo
-omJM XU, @al0  Qawodaan €90I@md P R,

wenting. The 12 classes foll are con®
sidered low.

7. Padamangalom (a138@e0ass), Function
8. Pellichan (a8l a3o0b) cannot

identified now. ?

3. Aocoediog %0 Thueston ,Castes ang Tribes of

Southern India, s, v, Neysr, Padamangslam'’s oocopa-
$ion s * temple uch as weeping, u'rym(hmp
dariog  proces: .'*, and Pallichohaus

@il awsat) af sarors of palanquios for nhmnl

#nd Maisabar ohieftains. They ate aled amployed as thelt
_sttendanss 40 aaery thair sword and ebield batore tham*”,
(Lec. cit,, PP-296, 399.)
T.K. L
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mesos & juan 0! dbe village
owilad Aothoor. *
~T.K.J.
4 Tharswn bss In pp, cit,, Vol. V,p. 999 thus:
‘10mia, aleo oalled Kusa. Their rconpation s o sila or
uh-toh tomples and Branman kousis'’, Thare are eonia
Their anosdors*
Mm‘ was woking mnn. tiles (€25°) of clay.
-T.KJ.
8. The fiest nsme Vatlakkaiso mawas o man of the
placs called Vattakkadu; the seoond mssns s Nale of $he
‘oil-pross.honse’. Gunders has recorded also ihe nama
@agi0lmamb for bim,

—T.K L.
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14. Ezhuthachan (wimaﬂﬂ&) Primary The last three groupsare not considered
: hers or of alphabets as the | by Nairs as nairs at all, and other Nairs

name implies.

15, Athikurichi (@wewlaaciail), Funclion at
cremation and last services of Naira,
(from asthi=bone) ¢

16. Urali nairs (2v038)m3@d). Thess were
village menials and were sub-divided
into many uuch as, lwhyun (ssmaxmact)
the black: ( ) the
carperter, muvvari 2321 the sweeper,
eruman (~g22a0t) the climber, etc. 7

17. Veluthada nair (3ugemsmimé), The

caste from ve]utha=white
or clean. ¥

18. Velakkathala nair. (svieasomaimiant),
the barber from ‘velakka’=to clean and

thala, head.

"6, AthobiXkuriohohi ¥wks liks the nawe of a villags,

maanlag literslly the bonehill-villags or the fig-tree

hilvillags, This olass of Naira ase. 5 o b Rnowgealeo

4 €AY, | 6. bone-gatherer.

—T-K J.

7. Gondert esys in hls Dictionary, “gasogl......
1. Dwer Budra casta (:@@2200, SIgyINemd  Na.)
Sheir work  @ewaseml, @RI Syms non.Saira
i castes 100 are koown as 292@1 (ootally in diflecant
parls of Kensla. Ovrshi=tbe villygesman,

. ~T.K.J.

8. Velatbthelam the white plios, is used to
designats. the boure of & Malayali wasbermao in som®
paxte of Ceotral Travancore. Ascndiog o Ouadert it
toeans ‘‘tbe washing durf’' Theto s Ksrathihedam
{black place) alto used & » boase oame ia Travancore,

9, alassooonnd, mlo.n-mmunb Xo. era ditfi.
oult 1o interprat, Could QB0 or..... B e thy
name 6f & ¥illage? Coall it bave say pau;bu odnnsction

with parasohiries he Iwcter and wnminy erabalmer of |

old Eges? la Kerals bacbars are sapposed to haves
Nunwlsdge of madicive sud eurgery 100, They are called
als) Vaidyas (pbys.aians) in sowe place:, Barber women
ot a8 midwives,

-~T.K.J.
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observe touch pollution with them Clasa
no. 16 is not seen in Travancore. The clnsses
from no.: 6 downwards appesr to be real
Sudras by their function. Brahmins end
Kshatrias obsetve touch pollution in respect
of all Nairs, sll Ampalavasis, Samanthas,
and Pathitha Brahmins such as llayathu. As
such the question of tcuch poliutionis no
criterion to determine the true class to which
the higher class Naira belong. Brahmins
marry in the houses of nos. | to 8, 10 and
11 though only the first 6 are considered to
be fit & proper

Below is given an alphabetical list of the
main castes among pure Malabarians deno.
ting their trad 1 function and explainii
the terms as far as possible,

An  alphabetically arranged list of castea
of Malabar showing function. (Names
culled from the last Census Report of
Travencore. Only true Malabar castes
are considered here).

1. Alhaven also known as uppalhavan
(emauct.gajeain), The salt manuface
turing caste; frow ‘alham’ = salt-pan and
‘an’=doer.

2. Ampalavasi (smexuomi). A generic
name for several classes whose general
function ia service in temples; for sub-
divisions vide text-

3. Ampattan (em.cat). Barber caste in
South Travancore, &c. from Ambashth,
(Skt.) one of the samkara Varpas
whose function was surgery. His other
names are kshawrakkaran, kshurska,
from kshur, a lancet, pointing to the
surgical {unetion, Pranopakari, helper of
life, Pandita, learned etc. Originally
barbers and surgeons were the same
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all over the world ae is evident from the | !5. Cholavan (aaacirt) A class of weavers
terms used (cf- Chirurgeon=Skt. kehu- | 16. Daivampadi, also called 'Brabmani
raka=surgeon). Instead of calling him (ovanicans), gyoanam)) A class of ampa-
a barber, out of respect for his pro- lavasis whose women sing in temples
fession he was called by the name of (Daivam=God, & padi =singer)- (Vathis
his more useful function to eociety. of South Travancore, @ Nair sub-caste,
(Ambashthanam  chikitsitam'. Manu are also called Daivampadis probably
X-47) because they ‘lmg songs about God’ to
. Enowb), fish . the of huni, & kind
4 '?5',::‘:4)( hoa clase of of guitar—T. K. J.)
5. Asari (89w35), carpenter. 17. llavanian (wenwemiod), A class of
6. Atikal (@s1ad). - A class of ampalavasis. petty traders (iJa=lcaf & vanian from
(vide text for derivation)- vanija, trader) (Originally ul_ler of
betel leaf or perhaps plantain leug
7. Atiyoti (smsle@:s)). A closs of saman- T. K. 1)
thas, (According to Gundert thereisa . e de
class o(l Nairs of this name in Kadatha. | 18- llavathu (@e@e”) The purohitha of
nad in British Malabar. See also Nairs. (T""f means the junior, the
Thureton, Vol. V, p.300 —T-K. J.) lesser Brahmin. The other mames for
o * them are ‘nampyathi’ or nampyathiri, a
8. Brahmin. See text. dimunitive form of nampoory. (See 49);
9. Chekkala, see under Nairs. 19. Itayan' (@s@m) Herdeman class .
10. Chekkiar (a»el@os), One of the|20. Izhava (@veound). The liquor making
ampalavasis, whose function is to enact. class of Malabar. Name geographical.
His name in some Tamil works is from {zham—Ceylon. These were, it is
‘koothachchakkaian'. (koothu=dance). said, ori Budhists who have come
11. Chavalhakkaran (augesaondi. A figher- from:Ceylon. Some of their customs are
man class. (A law Nayar tribe, acco- in favour of the tradition They are now
rding to Bailoy’s Dictionary, lﬂli,— Hindus, but excluded from higher
T.K]. society on account of their profesaion.
12. Chayakkaran (asmassont). Dyer caste In British Malabar these are known as
h dye). (A1 t Theeyas, & in Travancore and cochin
in some perts of Travancore. See 45 for chilanthis (=Ceylon theeyas), choves
another.—T. ete. It is ssid’ that in some parts of
. Malsbar Theeyas have no distance
13. Chayakurup (an®@nzy) A class of [ | jjiution. (It is the lzhavas living
workers in lacquer (kurup standsfor|  urong Syrien Christians that are called
teacher or master worker) chovans —T- K. J.
14. Ch L ) Co ith. | 21. 1zh hi or Vathi (@zeusawl.aicoml)
14 a Chetty (s:8). A genetic name for The barbers and purchithas of Ezhavas

vysyas (Non-Malayali, from sreshti=
chief merchant. Sett is also derived
from this).
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(Vathy from vadhyan, a purohitha or
teacher). (For a Nair Vathi see 16—
T-K.J)
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22, Kallan (@p). Mason caste, a sub-

some places—T. K. J.
ir (2umsen), Ahill tribe doing

agricultural work on hills. 'N. B. All
worde beginning with ‘Mala’ densts a

division of K \! (Kal—stone) | 37. Mal
23. Kammala (amient), generic name for
all artisan  classes, especially five
classes (from Sk. Karmakara—artisan forest class.

(Or, karma alan, @b @ann~T. K.].)

24. Kanikkaran (#semlessoat) A forest
tribe

25, Kani (@elmond)  Astrol, caste
from Sk ‘Gan’ to mmpute. cf. Ganaka,
Gani)

26. Karuvan (@#manm), A worker in brass
or bronze (Karu—mould (Gundert:
adess, @crvot=blackenith of low
caste—T. K. ]

Kattasan (#250w030), A hill tribe who
makes baskets etc. (Kat=forest, and
asanea teacher).

27,

26, and 23).

Krishnan vaka (pz® 2ua) A pastoral

st of SuirasinS. Travancore, Non-

Malabar class) Namo derived from the

trad tioaal life of Sreckrishna).

Kashtria, see text, name denstes protec-

tor.

39, Kumbhi (ac€)) A potter class. (Kumbha
pot - (Ses 36 and 86).

32. Kuravan («oum, @),
cultural labsurer.

93, Kurukkal (acaed), Sew test.

34. Kurup (#321"). Aseessts name spplied
to cortain Nair classss who sing at
certain temples. (vide text). Also a
title. (See 9J)

35. Koothati or Kampathel-koothati (¢smsl.
amnaons @oms). A class of rope
dencers (Kamam=pole., Koothati=
dancer.)

36. Kusavan (awum), Potter Non-malabar
(S2e 31 and 86) (Called acem@d in

29.

30.

An agri-
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Kollan (s#>850%). Blackemith class (see |

38: Malamkuti (2aims)), A hill tribe,

39. Malampantaram(@amierzacs). A clasg
among hill tribes. (cf. Pagtaram, a
saivite sanyasin of Tamil nad.) See 61.

40. Malavelan (@acuaid). A hill tribe of
sorcerers, Seo ‘Veleaa', 85,

41. Malavetan (@anqisat) A hill tribe of
huaters. (vetan=hunter).

42 Malaullatan (2a:gemosm), A hill tribe

" dwelling in the interior of forests.

4 . Malayan (2ax@b), A generic name for
oll hillteibes,

44. Mals-arayan (2w omod), A hill tribe.

45, Mannan (2gg>®). Now these are tree
climbers and washermen. The word is
a variant of Tamil Vannan. Even today
mannan is the religious washerman of
Maleyalees., for ‘mannante mattp’ ar
‘maanathy mattul, or cloth washed by
mannan is essential for religious purifi -
cation. Mattu, change of cloth. Thus
traditionally he is the washerman.

(Tomil weirgy, Mannu=to wash.—T. K. ].)

46. Marakkan (20g'c®). One of ths fisher-
men class, spxcially applied to sea-
fishing class. From maru or marre, an
arabic tarm for the aca. Cf- words like
‘fathemari’ etc.

47. Maran (2:0m). A drummer caste. (See
16 und 34).

48. Mukkuvan (geauct), A fisherman caste
(Mung or Muk =to dive).

49. Moothathu (3o®v"). One of the ampala-
vasi castes Heis the highest among
them. (See 18)-

50, Nampiti (mm'sl). A dimuaitive form of
nampsori ?, There are several differ—
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52,

53
54.

55.

56.

7.

5.

59,

. Paaikkan (:4:v) sa®),

ent clasaes having that nam=. It appears |
to be a generic name depicting pasition
of honour. -

. Nampiyathi (mayse)), Sam=as Ilayathu,

No. 18.

Nampiar (mou2d). A class of ampala-
vasis akin to Chakkisrs: The pure
children of a Nampoory woman covicted
of adultery bicome nampiarsif they
have not yet undergone upanayanam; if
they have thsy becyme Chakkiars. It
will be noted that a Chakkiar and a
Nampiat may be direct brothers, and
yot belong to two castes. Thare is ala>
a mere title nampiyar which is nota
caste, (A Nair class in British Malabar
is called Nampiyar.—T. K. J.)
Nampoothiri, See text.
N, (mjuw) Cond
{Nat=to dance)

Nayar (m@6) Easentially the martial
class of Malabae. Nayar=leader, or

of d

- respectable man cf. Naidu, Naickan,

etc. Sk. Nayaka=leader'.

Nayati (m@3s1),  Hill tribs of hunters.
(payattu =hunting. from nay =d>g)
Ochchan (@2a1%). A nam= given to
marans or drummsrs and musicians in
Tamil areas of Malabar. (See 47).
Pallan (112a). A Tamil clase of agri-
culturists (pallam=slspe or vall:y of a
hill)

Panan (avam:),
ct. phras:s as ‘pann pattu’s
needle work ales.

A class of musicians
They do

A gensric nam»
f>r many classes such as carp>nters etc.
Ales used as a title (Paaikkar) to
denote proficiency in military training.
in this sa3necitis applied to different

castes and even nan-Hindus. There are
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61,
62.

63,

Panikkar title-holders among nampoo-
ries, Syrian Christians & Nairs.
Pantaram (csewi0e). Tamil class of
professional mendicants.

Paravan (a122:0t), A classof fishermen,
who collect certain bivalve shells, and
meke limo frem thom.

Paraiah (a2@b), The caste equated
with Chandala of old. They ace the
loweat class in Malabar.

Pilappally (35234281 A small community of
1, 2 3 A 1

65,

66.
67.

63,

70.

P in ha taluq in
Travancore.

Psharoty (awses’) An ampalavasi
soct. Sze taxt.

Pontan (tassn: %)  Palanquin carrier
Potty (a11209)) A class of Malabar
Brahmins (Pottu, to protect). Such a
term of respect is perfectly understand-
able when applied to priestly classes,
Pothuval (329:@34:%) a ¢class of ampala-
vasie, (Common mar or & man of
general s:rvice),

Pulayan (wyumat) A corrupt derivative
of pulkasa as is evidenced from Sankara
Sarithi et:. 1He is the worker in paddy
fields. In ths north ha is known as
Cheruman. (Known as 2a®m in some
parts of Cochin. Cheruman bas recently
bzen converted into Cheraman, saioanh,
Pulayan= mnan of pollution.

~T.K. J.

Pulluvan (s33gu®) A caste whose
work is to sing in serpint groves
(Pulinda, name of a Nagakanyaka.
Pulinda means a barbarous tribe of
forest dwellers)

71, Pushpskan (imam) An Ampalavasi

24
73.

class who supplies flowers for worsbip
(pushpa =flower)

Chalian (anaiand) weaver claw.
Samanthan (W2va®) A gsneric name
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for patty chiefs. Vide text.

74, Thalhavan (@aaum) Another name for
Maravars (thala=anklet., from the ank-
let.i! rope they put on their legs to
help a support in climbing palms.
Maravan itsslf is from mara=a tree)
Thantan.(ossoat), A sect of palm clim.
bers.

Theeyattunni (Theyyattunni © 03359
6o 25§9) An ampalavasi ssct who
pedisrms a dence in honour of Devi
(Dzvi, and attam). (Gindert distin-
guishes @oss® from am@s’. Oae is
o) 8os’; the other a2 s05°—T.K.J)
Ullatan (eas), A hunting caste
found in low countries

Uppara (237 A salt making class
(uppu=salt) (See 1)

Urali (2702@)) A semi-hill tribs of
hunters and watchmon: They are village
watchmen

Valan (25a108) A class of fishermen
Valhan (2em A sawyer caste (Valh
=saw)

Vaniyan (wsmiom) Now oil pressers
and traders Skt. Vanija=trader
Vannan (21§p0b). See Mannan, Washer-
man caste. (Temil mannu means t>
wash—T. K. J.)

Varier (W:3128), An ampalavasi clase
wiross occupation is to.sweep and clean
the jnside of temples, capscially the
Balikkal, the stonc altar in frant of the
god in a temple. (From ‘var’ to collect
cf. expression atichuvaruke, tosthu.
varauka etc). (Variyam is used in
Malabar inscriptions as denoting a  high
office. The holder of that office is a
Variyan. Could it be a corruption of
“@asn eolwat’, head of an assembly
ot council?®r»u=mz—T. K. J.)

75.

-

76.

o

77.

<

73.

79-

80.
81,

82,

83.
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85. Velan (sueid), A caste of mentravadis
or sorcerers.
86. Velhan (au@o0h), Potter class, (See 31
and 35).
Vellala (>ugasem) Tamil term for
agricultural class, (Velh =psrhaps agri-
cultural land. - Originally Velh=olh=
Light, and hence open place outside,
hence garden or cultivable land. Cf.
words like velhi etc. sard.ac.ag)-eua)
Velutheten,  ougoomsab, See  text.
Veluthata nsir, Washerman
Vettuvan (suguand) A low ceste of
predial slaves
Vilkuruppu or Villasan( alsbaagy-aige
@b One of the Kammalar caste (See
23) who acts as their priests, formerly
maker of bows

87-

89.

9.

A few non-Malabar classes are as well
included in the list when they are found to
be so common as to be considered as
domiciled in some part of Malabar. ([t will
be noted that the vast majority of the names
point to the traditional function the casto is
expected to do. Thus it will be evident
that caste distinction is practically based on
function. When the distinction is a
purely geographical factor either no dif-
ferences will bs noticed as.  between
Valloties, Eraties, etc. or thire is a s2nse of
mutual exclusivencss as in the case of Nam-
poories of the North and ths South. It will
he noted that cvidence has been adduced to
show that change from on: caste or class
into ansther was practicable in ancient ladia
and even in comparatively recent times- In
meany cases such convarsions might have
taken generations but still it was possible.
In course of time this change came to be
completely lost as a result of a common
humen desirc to keep one's hearth untainted
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by anything the least uuppuud to be lowel

first wave of Austric immigeation in the
Neolithic Age. These two races were more

than one’s own. This )
with the ignorance of the real basis of lhe
Dharmasastra injunctions tended to crystal-
lize each occupational unit into a separate
caste, and hence the large number and
vafiety. Among the large number cited in
this paper not more than some two or three
canbe clsesed as having derived by 'Samkara’
intermarriage process. The existing fact
that many of the castes of todsy are en-
gaged in other occupations than their tra-
ditional f; is of no i Exi-
gencies of modern times necessitated the
change, but the original function is at any
rate discernible in the name. 1n as much as
purely Malabar castes sre concerned it may
be said that some members at least among
each class have even today to do the tradi-
tional functions-

—L. A Ravi Varma

APPENDIX |
The Pre-Aryan People in Kerala
(T.K. 1)

Who were the people whom the Aryans —
the sncestors of the Nambudiri Brahmins—
saw in Kerala when they entered it
for the first time. say sbout 2500 years sgo?
They were. | imagine, Dravidians from the
Indus Valley and perhaps direct from Mesa-
potamia (Sumer). who had already settled
down in Kerala and the rest of the Waest
Coast strip. They 100, like the Aryans, were
foreigners. and were closely related, as
modern ethnologists say, to the ancient
Cretans and the Sumerians of Mesopotamia.
Perhaps there might have been also at that
time in Kerala a few Negritos of the
Palacolithic Age and a faw Kolians of the
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ancient thaa the Dravidians.

When the Aryans first cameto Kerala
there was, [think, n> caste distinction
among ths Kerala Dravidians. the ancestars
of tho present day Nairs, Pilt nd of som>
other nan-Aryan castes of K=rala. A few of
them were kings or chiefs, many others were
land-ownere and cultivators, others wore
hunters” or fisherm:n, others cultivators
without ownership of land, some others were
workers in clay, stone, waod, cappar, iton &
some other motals, a f:w were bdatm:n or
navigatars, a few ated as barbers, washsr-
men, priests, physicians, sorcerers, & ¢. and
alimales alike, to my mind, wars fighters, so
much 85 that Minu in whose days they were
called Sudras (Veushalas) in Aryan

inol ded the Dravidi as
having been previously Kshatriyas (Manu
X. 43—between 200B C & 200 A. D.).

They never burned their  dead. but
buried th:m in oblong or round coffins  with
their ornaments and weapons, and also
offerings of food, as their ancestors had dsne
and their Dravidian contemporaries ware
doing on the East Coast & in other parts of
India and in regions to the wast of lndia.

They must have obssrved n> sart of
contact pollution or distance pollution Their
language was the then form of Tamil &
Malayalam, which form had, 1 think, several
features of the Sumero—Accadian language
of their ancestors Their word for king or
chiof was neither raja, nor tampuran, ner
arachas, nor. kaimaf, nor kartha found in
modern Tamil and Malayalam, but it was
k> which still survives and has a’ corres

ding word g0 noble in S
The Kerala Dravidians must bave had inter-
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communication by land snd sea with the East
Coast Dravidians, and by sea with the regions
west of India.

—T. K. Joseph

APPENDIX It
Malabar Low Castes, about
1700 A. D.

(r.K.J)

Sloans MS. 274} A, British Museum,
London. Portugues: text by the Viear of the
Eraskuam Chutch (Cochin), dated 1676
A.D. or after, with six lincs of notes in
Dutch, has the following Dassage absut
Malabar (Korala) castess —

“Bosides these Goiptio (Hindu) Kings,
Princes. and Noblasi who are found in this
psople of the kingiom of Mallavar, there
are other socts and castes alss of Gontios,
but common, vile, aud low. They are the
followipgs—

1. AJARI, which means carpsnters.

2. MUJARE, which moans motal-smlters.
3, COLLEN, blacksmiths.

4, TATEN, goldsmithe.

Thess four castas of Gentics recognise no
superior, judge, of lord of thairs othsr than
the Christinas of St. Thomss, and that means
the Fathers' Cacanares (Syrian prissta), )

Other castes, als> 1>w, are the follow.
ing:— {Fol- 51
5. CHECON, or iriavent those

palmetrens for wine or e,
6. CANACAS, otherwise called Codum-

who cut

guslur Canacas: they are merchaats and !

people of trade end traffic.

7. BETAVA CANACA: the work of thess
isto fish, plant hadges (¢ warcar asbi) in
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the lields, row Manchuas (boats), mud
make chunam’s (lime)-kilna,
AREL: these fish in rivers, not in the

5.

MUCUAS: these are of lower caste, and
fhsh in the sea.

HERAVALEM: these make mud-wall
fences [vallarlos] and enclosures [sercas).

. TACEN: these are workmen, handling

stono and mud.

MAHCEN: thesa live in the mountains
and Serras and are workmen who deal
in honoy and wax; they are also
varieiros [cultivators of rice-fields).

UL ADDA: these cut wood and par-
form country work [orbas yusticanas),

PULIAS; these are varjeiror [cultivatars
o rice-fields] and laod cultivetors, and
they are tho lowest and basest caste of
poople.

PAREAS: these make baskets and
mats, and they are obliged to eat the
flesh of all kinis of unclean dead
amimals and to skin them; and, if thsy
do not do 85, they are punish:d by the
Gentio Kinge
NADDI: they are a caste of hunters,
and bave no other occupation; and they
go about with their bows avd arrows,
and are obliged to accompany the Naire.
Gentio and Christisn hunters.
BELLEN, or Mannen: the work of
thess is to wash esiled clothes; and not
other thinge:

PAAVEN: these do the wark of tailors
[Fol.5+v]

. PARAVEN: these practics the diabolic

art, form a pact with the devil, and-are
sorcorars, Others who go in for the
same miedesd of sarcery are tire Polias,
Pasnen. Ballen, Pateas wnd Nuddi:
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20. CHOROAS: ths occupation of these is
to -sell chunambo (lime], and they also
are sorcerers by caste.

Al these 13w cast:a of Gentios contain &
wery large nuuber of familics and persans.
Only ths Mu:uas have their huts near the
s34, baing fishermesn  None of thes: castes
has & king of its own; but thoy are subject,
each of them, to the King of the landd where
they are, orthe said King appoints one of
them ag chief.

2). GURIPU: which meane feacing-master,
end though he be of low caste, he is
esteemed more then the reat.

22 PUDDIJA COLLE: thcy make shields
smd rodels for soldiers, and do all other
komds of work in hides,

Amm; the Naires and nobles there are
o foard s>ms more or less msble,
dhinlly:—

2 BELACA TALEA; that is barbers;
thoagh Naires, they are among those of
bow caste, but under the patronage of
wmr Christians.

28 BATTECATIE NAIRE: though
‘Nmires, they are a.low caste for their

week consists in making oil from

Among all these castes and diversitics of
Gentios, whether noble or. common, whether
high or low, thero are atill among theso
castes many more different castes, as they
say: more than seventy; but those here
noted suffice for the momant.

The Naires arein very great number,
and.also the Ch:gos or Poleas. The other
castes of Gentios are notin such quantity
and number'’,

Notes by T, K. Joseph
[References are to the numbers given above |

Noe- | to 4 are four of the five Kammala
(artisan] castes of Karala. They.
are S0wd0l, @terd), adIgym, @sch
correctly described by the author
of the document. The fifth Kam-
mala caste is samjeasel, copper
amith, See my Malabar Christian
Copperplates [in Malayalam], 1925
p. 84, b vis epmamigs, They
are n>wcalled alea Viswa Brah
manas [Sse No- 14 below].

The MS. says that ths abova four castes

{1 to 4] and the Vilakkittalava [barber]

caste [No. 23] are under the Stc Thomas

Christians. In fact there wers eighteen [or

17 ding t> €3m> authoritiea] low castes

Jim, marolts, and t

B CHIRAGUE PATTE: these also are
of Naire caste, but of 1>w bload; they do
e wark of merchants.

B> CHETTIAR: they do the same work,
Bt are of very low Naire blood.
BELLETHEREN: they are aisoof low

~ Whamse blxod; they wash clathes.

CBALIA BELLETHEREN: alss a
emigse [weshermen] cowte, but lower
am the above one:
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in Malabar who had baen from very ancient

daysput under the protection of the Syrian

Christians of Malabsr. See the abave baok

pp- 41 t5 44 f>¢ n diszuseion of this topic,

No. 5 is eaumand, @yeud known also as
223U, Chekon or Choven [=seva-
kan, one in military servite under
the Syrian Christians a3 mentioned
absve] is the Izhava caste’s name,
only in placss where they live
among the Syrian Christiens. In
cther p are
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Izhavas or Teeyas or Chilantia | No. 10 may be @0owand, but he is of the
[=Simhaladwipa p:ople, Cey- scabbard or sword sheath meking
lones: immigrants]. See Barbasa's caste, a'so called @oxnom or
desctiption of this and other castes @1s2000, His is one of the 18 castes
in Stanley’s translation, 1866, pp- under the protection of th: Syrian
121-148. Christiane [See No.1—4 above|

No. 6, émsmmd, esoganys  @mesd, | ls it perhaps Manavalan (révanac) s
Kanakkan in Parur is coconut free | caste of bricklayers? !t may not be Karu
climber by occuption. velam-(Nsir) found in South Travancore,

No. 7, oaijussenasct, Kanakkan in these [ No. 11 is @2, The author means @

words and in others like @masnnu)
Sainua3s20b is a titls of distinction,
and has nothing to do with kanakku,
account or arithmetic.

Nos. 6 and 7 are instances of titlea or terms
of respect oniginally conferred
upon -distinguished individuals or
headmem of certain castes, becom-
ing caste names in cours= of time.
Nayar [nayakdr==leader, or res-
pectable gentleman], Arayan [s=
raja, king], Chetti [=sreshthi,
noblemdn]. Nampi [=our lord].
Empran. [ =my or our lord}, Tampi
[=his lordship|. Maran [=marayan
maharajan, great lord], Moopan
(elder]. Moothathu (elder], Than-
dan [a maa wiclding the staff of
authority], Potti [nourisher), Nayik-
ken [leader], Pathiyan [leader or

. chief], Velaan [uncrowned king.
now the potter caste], Pandaram
{lord, officer of the treasury or
store-houss], Menon  [one  of
superior renk or stalus], Rao [=
Raja), Raju [Raja] are other in-
stances,

See Nos. 22 and 24 far two other
of caste names-

8 is weowad and No- 9, 268 um,

origins

No.

www.dutchinkerala.com

@230h or ayWlezynd, There are
other kinds of ®ayt-s sleo.

No. 12 ought ta be MALEN, 2eim0t, Portu-
guese Serra mesns mountain chain-
Cf. Spanish Sierra Morena, Sierra
Nevada, & Sierra Leone, nsmes of
mountain ranges.
No. 13 is Ragosod,

No. 14, ayexwod known as eaiaaad, sanany,
@™ in other parts ot Ker,
Cheruman was about a dozzn years.
ago converted int> Cheraman
(eascac) which is intended to be
connected with Chereman, the
Chera King. Adi-dravida is another
new name. Such changes of caste
names owing to a sense of self-
respect engendered by the influence
of Emglish education have been
usual in‘recent years in Kerala.
arowak whick name has been chang-
ed to Sambavan or Panchaman.

No. 15,

No, 16, c»aos), a very low’ ceste.

No. 17 is aaseed, 2gaocd (ugaood). [t g the
Vela woman who washes very.
dirty and unclean cloths especially
of women of some higler castes,
Mannan is from Tamil mannutal
web g1 s, washing,
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No. 18 ought to be éAANEN, asemad,

No- 19 is w0,  His new name is Bhara-

tavan., Paravan is f[rom paravai,
the sca. Most Paravas are sea-
coast castes of fishermen and

muasel shell calciners.

No. 20, @0, may be from 20w, low
status. Some ancient Jaina nuns
N Ny ) Y »]
( ]
were known as Kurathi, the
feminine form of Kuravan. In this
case Kuravan must perhaps be
the Tamil form of Sanskrit plural
guravah  (masters, respectable
men).

No. 2} is aagy", perhapa derived from Sans-
krit guru, master. Descriptions of
Kurups and their kalaries [fencing

schools] are found in many Portu-

“In this land is my Church of Our Lady of
Mount Carmel”, says the author, and he
does not seem to have had information about
castes in North Malabar and Travancore.
The ceste names and corresponding occupa-
tions in one locality sre quite differentin
different parts of Kerala, so thet no single
investigator can possibly study the csstes of
Kerala in his lifetime. Such a comprehen-«
sive survey and study of Kerala castes has
to be undertaken immediately as. caste
names and meticr are repidly changing. The
lower clasaesof Nairs, like Syrian Christians
and Ampalavasis, took to English education
earlier thanother Nairs end Nambudiri
end have more menand women occupying
high positions in Government service.
~T.K. ]
Notes by Dr. L. A. Ravi Varma

No. 10. H, lem, There is an aboriginal

guese ond Dutch d
amoad, @0gy’ and «0ucd may be
from the same Skt. word guru.

No- 22 is aa0lusassgyh, a caste name deriv-
ed from the name of an occupation
or metier. [See Nos. 7 and 24.)

No. 23 js @laaslomein.cd, See Nos. | to 4
above. A caste name derived from a
title. (See 7 & 22).

No. 24 asgpzmad,  Gerzelim=gingili,
sesame (Sesamum Indicum}. Marotte
[232:€1), Hydnocarpus, t1ee, produ-
cing an oil seed.{From place name).

No. 25, gyyseb ?

Nos. 26 10 28. saiglmrd, sugaemsed, avelw
wugoomsah  “‘Mainato” s es20%
ooab, & caste name for h

tribe ‘Cheruvalan’ whose work is

making beskets, fences etc. (Mala-

bac Gazetteer).
No. 12. ‘Mahen'. May be ‘Mavilons (@321
ewd),  whose ocoupation end
hebitat tally with the description.
None of Nair caste who do the
work of merchants are known by
this or a similar name- 1f chirague
patte really belongs to Nair caste
there ie only one class ending in
‘patten’ which is ‘katuppattan.’
They are not however merchants.
Taking into consideration the fact
that the author lived at Ernakulam
where there was a large section of
Konkana people, together with the

No. 25.

in some places. He is called Pandi
[a22mw), Pandya) in some other
places. See No: 12,
The author of the MS. wrote from
“Asgicaimal” i.e. Ernakulam in Cachin.
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Konkana-like t ‘patten’
one is led.to suspect some lower
orders of Konkanas, whose general

ie that of h in
some form or other.

ZLARV,
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