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MAHAKAVI ULLOOR



Onam Festival

It need hardly be stated that the three pre-eminent National
Festivals of Kerala are Onam, Tiruvatira and Vishu, and that
even among these three, the festival par excellence is the Onam
which falls on the Sukladvadasi day in the month of Chingam
(August-September). The term ‘Onam’ is derived from the Sanskrit
word Srona or Sravana, the name of the twentysecond lunar
mansion, and it is common to both Tamil and Malayalam'.

‘The Onam festival is associated with the name of Vamanamurti,
the fifth avatar of Vishnu. Vamana was born at noon on the
Sukladvadasi day in the month of Bhadrapada (August-September)®
and that auspicious day is known as Sravanadvadasi, because the
Sravana asterism manifests itself in conjunction with Devadasi,
the twelfth tithi (of the bright half of the lunar month) on that
day. It would be i ing in this ion to ber that
the avatar of Matsya took place on the Krshnatrayodasi day in
Chaitra (March-April), of Kurma on the Krshnadvadasi day in
Jyeshtha, (May-June), of Varaha on the Kshnapanchami day in
Chitra, of i on the Suklachaturdasi day in Vaisakha
(April-May), of P on the Krshnadvitiya day in Mar-
gasirsha (November-December), of Srirama on the Suklanavami
day in Chaitra, of Balarama on the Sukladvitiya day in Vaisakha,
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and of Srikrishna on the Krishnashtami day in Sravana
(July-August).

Puranic Story. The episode of Vamana is narrated in detail
in the eighth Skandha of Srimadbhagavata. It is summarised
in several other Puranas also, eg., Vamana and Padma, and in
Harivamsa. Mahabali, the grandson of Prahlada, the greatest
of Vaishnavite saints, for whose protection from his father, the
dreadful demon Hi ipu, Vishnu d the shape of
Narasimha (man-lion) and slew him, was a mighty emperor of the
Asuras. He extended his sway not only over the whole earth,
which he governed wisely and well, but also conquered Svarga
(heaven).

Aditi, the woe-begone mother of the Devas consequently
sought the help of Vishnu, and the Lord, as already mentioned,
was born to her and Kasyapa (father of the Devas) as Vamana
(Dwarf), with the specific object of humbling the overweening pride
of Mahabali, and wrest both heaven and earth from him. Hearing
that Bali was then performing a great sacrifice and knowing that
his one weakness was not to refuse any request that might be made
to him, Vamana procecded to Bhrgukachcha (Broach) on the banks
of the Narmada where the sacrifical ceremony was in progress®
and prayed him for the grant of a tiny piece of land, just enough
to cover three of his little foot-steps, and not more. Mahabali
readily granted this prayer, in spite of the protestations of his
preceptor Sukracharya who knew the underlying plot, and Vishnu,
thereupon, occupied the whole earth and sky with the first foot
and the entire heaven with the second, reaching Satyaloka, the
abode of Brahma. Since Bali was unable to find accommodation
for his third foot-step, the Lord caused the Asura to be bound
with the varuni noose when, nothing daunted, that generous foe,
true to his word, bared his head and showed it for that foot also
being planted. Vishnu then pushed him down to the nether world,
Patala (Rasatala according to some authorities), with the promise,
however, that he would be installed on the throne of Indra, the
king of the Devas, in the Manvantara of Savarni (eighth Manu).

Was Mahabali King of Kerala? The surmise that Mahabali
was the earliest king of Kerala with his capital at Mavelikkara
in Central Travancore, is far 100 fantastic to stand in need of
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refutation. This conjecture, which is of very recent origin, is due
to the misinterpretation of certain ancient Tamil texts. To cite
only one instance, Utiyan Cheral “Vana-varmapan,” mentioned in
the Sangham work Patittuppattu, by which expression is meant
the Chera King Utiyan whose territory is bounded by the sky, is
metamorphosed into Udayan Banavarman, leading to the glib
inference that Bana, the son of Mahabali, was a Chera ruler.¢ It
is well-known that Bana’s capital, Sonitapura, was situated in
Kumaon on the banks of the Mandakini four miles from Umamatha®
while according to a few authorities it stood at Tripura on the
banks of the Narmada. It has already been mentioned that
Mahabali’s sacrifice was performed at Broach. There was a petty
dynasty of Banas in South India who ruled over small portions of
the Chitoor and North Arcot Districts within historical times,®
but they had nothing whatever to do with Kerala. The fact cannot
be too strongly emphasised that the Onam festival originated with
the worship of Vamana and that it was absolutely unconnected
with Mahabali at the commencement.

Onam in Tamilnad. In this context, it is also worthy of note
that this festival was not confined to Kerala, but extended over
the whole of Tamilnad in early times. There are references to
Onavizhavu (Onam fxuval) in Tamil literature. Mamraikkanchi,

the well-ki S. work d by utanar
in praise of Netumchezhiyan, the Pandyan king, which forms the
sixth poem in the P ion contains a signi pas-

sage describing that on the Onam day when Mahavishnu was oborn
(as Vamana) to destory the Asuras, able-bodied men fought in
opposite camps and received wounds on their foreheads.” This
proves that the Onam festival and the mock-fight which formed
one of the main amusements on that day are at least as old as the
second century A.D. Several ancient social customs of the Tamils
continue to flourish intact in Kerala while they have disappeared
in other parts of Tamilnad and this is one of them. Onappiran,
the Lord of Onam, is one of the names of Vishnu in Tamil. It
may also be remembered that the devata (divinity) of Tiruvonam
is Vishnu.

Kerala Legends. At the same time it has to be remembered
that the Puranic version of the avatar of Vamana has undergone
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some modifications in Kerala with the advance of ages. Onappattu,
also known as Mah itam, is a small poem,
in N d about two ies ago. It p

no merits as a work of art, but some of its lines are universally
known.® That poem narrates the legend that, when Mahabali
was the ruler of the earth, he organised the Onam festival in the
Trikkakkara temple in North Travancore, that it fell into disuse
when he departed for the other-world, and that when Srikrishna,
and Yudhishthira succeeded him he complained of this neglect
to Srikrishna, with the result that he permitted Mahabali to. revisit
the earth once every year on the Onam day and arranged with
Yudhishthira for the re-institution of the festival on even a grander
scale than before, so as to elicit the encomium of Mahabali at the
time of that visit.®

The author of this poem was in no sense a scholar and he
never had even a nodding acquaintance with Puranic literature.
Another version of this tradition is that, before his exit from the
earth, Mahabali prayed Vamana to allow him to visit it on the
‘Onam day annually and that this prayer was granted by the Lord.1®
There is no foundation for either of these versions in any of the
Puranas, and one modern scholar rightly calls it a grandmother’s
tale.”

A different tradition based on the authority of Keralamah

an anonymous Sanskrit work of the 17th century A.D., is also
current, according to which Sriparasurama once cursed the
Nambutiri Brahmins of Kerala on their attempting to test the
truth of one of his promises, and that on their expression of regret
for that sinful act, he agreed to visit Kerala on the Onam day at
Trichur ** or at Trkkakkara as per another version.'d This
tradition is also wholly unfounded.

Trikkakkara Temple. Almost every time-honoured belief in
this respect converges to the view that Trikkakkara Appan, or the
Lord of Trikkakkara, is the deity that has to be worshipped during
the Onam festival.  This deity is none other than Vamana.
Trikkakkara, situated about two and a half miles to the south-east
of the Idappalli railway station in the Kunnatnad taluk in North
Travancore, is noted for its ancient shrine of Vamana. It is one
of the thirteen Divyadesams (holy spots) of Malainad (Kerala),
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sacred to Srivaishnavas, and its greatness has been praised in

P verses by N hvar, the greatest of Srivaishnava
saints. Trikkakkara Appan was one of the tutelary deities of
Chera rulers, and several inscriptions of the time of Bhaskara Ravi-
varman, the last Cheramanperumal (Circa 978-1036), have been
discovered in that shrine.s

According to tradition, the Onam festival at Trikkakkara'
which began on the Attam (Hastham) asterism in Chingam and
lasted for twenty-eight days, was celebrated with great eclat in
ancient times!® and every potentate of Kerala made it a point to
participate in that celebration from the very commencement. It
is believed that the Attachchamayam procession, which is even
now celebrated by the Maharajas of Cochin and the Zamorins of
Calicut, serves to commemorate that custom. Neither the Maha-
rajas of Travancore nor the Kolattiris of North Malabar have
ever celebrated attachchamayam, because their territories did not
fall within the direct suzerainty of the Perumals. People of all
castes, classes and communities in Kerala from far and near witnessed
the festivities and worshipped Vamana at Trkkakkara. It is
stated that it was only after this festival dwindled in importance
that the worship of Trikkakkara Appan in cvery house was started;
but this view cannot be accepted as correct. It has to be presumed
that while those who proceeded to Trikkakara took part in the
local festivities, the majority who stayed behind celebrated the
festival in their own houses. The festival does not commemorate
either the close of the Perumal era, the advent of the Christian
Community, or the worship of the sun, as wrongly supposed by
several modern scholars.

Festival of Spring. It should not be forgotten that there are
also certain special reasons for the celebration of the Onam festival
in Kerala, apart from its association with the worship of Vamana,
Otherwise it is inexplicable how Tiruvonam here has become a
day of sumptuous eating and hilarious playing while elsewhere
Sravanadvadasi is a day of fasting and austerity.'® Chingam is
the month of harvest in Kerala, and it is a season when peace and
plenty reign again after the incessant rains of Karkatakam. It
is, therefore not without a sense of propriety that the month of
Karkatakam is stigmatised as Kalla (rogue) Karkatakam while
Chingam is extolled as Ponnumn (golden) Chingam in popular
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parlance. The ceremonies of Nira (filling the house-hold granary
with newly harvested paddy) and Puttari (eating of the newly
secured rice) are performed on an auspicious day generally before
Onam. Inclemency of weather disappears, days and nights are
fresh and delightful, nature puts on a new garb and flowers bloom
in abundance. Fr. Bartolomco, the Carmelite friar who was an
intimate friend of Maharaja Ramavarma of Travancore (1758-98)
and who lived for several years at Varappuzha and studied, as few
other foreigners have done, the culture and antiquities of Kerala,
has recorded in his Voyage to the East Indies: “All nature seems
as if renovated; the flowers again shoot up and the trees bloom;
in a word this season is the same as that which Europeans call
Spring. This festival (Onam) scems, therefore, to have been
instituted for the purpose of soliciting from the Gods a happy
and fruitful year1?.” There can be little doubt that it is for this
reason that Onam becomes a season of all round mirth and regale-
ment and that it was associated with the worship of Vamana to
secure spiritual, in addition to temporal, happiness. As a Mala-
yalam poet of the 17th century has put it: “The festival was insti-
tuted in order that all people might enjoy themselves” 18

Gathering Flowers. The festival, as already indicated, com-
mences on the Attam day, and while the religious portion of it
lasts only for ten days ending with Tiruvonam, two more days
are set apart for recreational purposes. The great secret of
gaining and giving happiness lies in our becoming as children,
and this is what cvery Malayali, strives to do during the Onam
season. The festival, of course, appeals most to children with
their God-given capacity for concentrated enjoyment and every
boy and girl sets out each morning to collect flowers, singing
devotional songs in praise of Onattappan (Vamana) and Onam, all
the way, and returns by 9 A. M. They then carpet the central
portion of the front-yard of their houses, already cleansed and
purified, with those flowers arranged as artistically as possible.
A conical i lmage usually made of clay is also set up in the middle
of it, supp to Tri Appan. This floral
decoration and worship prooeed with increasing vigour and devo-
tional fervour each succeeding day.

Presentation of New Clothes : The more important portion
of the festival commences on the Utradam day, and hence it is
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appropriately termed the first Onam.  All the food-stuffs necessary
for sumptuous feasting on the four days commencing therefrom
and especially on the Tiruvonam day are stored up in advance
with p ili care. In well-to-do families the tenants and
other dependents present the fruits of their labour such as vege-
tables, and this is known as Onakkazhcha. At about 4 AM. on
Tiruvonam a portion of the courtryard is decorated with
flowers and festoons, lamps are lit in front of the images of
Trikkakkara Appan and other deities, and worship is offered on an
elaborate scale. This over, all the inmates of the house go and
pray in the local temple, and on their return, the head of the family
presents them and his tenants and other dependents with new
unbleached clothes. In former times, members of the military
castes and children also received bows.

Onam Feast : The feast then commences in right earnest,
the diet being strictly vegetarian. The wearing of new clothes
and feasting in a sumptuous manner are even to-day the distin-
guishing features of the Onam day. There is a reference to some
of these practices in one of the stray verses of Uddanda Sastri,
the great Sanskrit poet who adorned the court of the Zamorin in
the middle of the 15th century.?® Jacob Canter Visscher, the
well-known Dutch Chaplain of Cochin (1717-23), has also left a
descriptive note on this topic in his Letters from Malabar.20
There are several interesting Malayalam proverbs relating to
Onam, eg., that a weaver would be very busy when Onam appro-
aches, that one should eat to one’s heart’s content on that day
even if one’s Kanam tenancy has to be sold for that purpose, that
some persons if they have any money with them spend it in eating
as on the Onam day starving when they have spent it away, and
that what is not available for the Onam feast may as well be allowed
to go to the dog.1!

Games and Sports :  After the feast evey one participates in
some indoor or outdoor game, the elderly men having a game of
chess while the youngsters are engaged in wrestling and foot-ball.
The Dutch Captain, Nieuhoff, writing in 1664 has observed :
“They (the Nayars) are the best wrestlers in the world and very
nimble in foot”.” The younger women and the girls regale
themselves with swinging and dancing to the accompaniment of
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melodious tunes. Onappattus or songs to be sung on the Onam
day have been composed by several authors and they form a
distinct branch of layal li by th 1 Some
of these songs are of real artistic value. The elderly ladies watch
and appreciate such amusements.

The mock-fight in connection with the Onam festival known
variously as Onappata, Onattallu and Ona-eyittu, already referred
to, was a favourite form of recreation for the Nayars in former
times. Inthe work Haryakshamasa samarotavam (literally the
festival of fight during the month of Chingam) also termed Kandi-
yur Mattam Patappattu, we find a full and glowing account of
that dangerous pastime. The author of that work expresses the
popular belief when he says that this fight was originated in the
days of Cheraman Perumal and that those who died in the contest
would go to heaven, while those who survived would earn cons-
picuous fame and other blessings.?® The martial campaigns
in Malabar generally commenced in Chingam after the Onam
festival, and the Nayar militia practised this game soon after
their annual training in Karkatakam in the local gymnasiums,
to whet their appetite and test their fitness for such compaigns.

Mock-fights : In the same war-song it is stated after there
were two such fights, one on the afternoon of the Tiruvonam
day and the other on the forenoon of the Avittam day, that women
too witnessed those fights and encouraged the victors by lusty
shouting, and that kings and noblemen graced the contests
with their presence and awarded suitable presents. Syrian
Christians also participated in those contests until they were
prohibited from doing so by the Synod of Diamper (Udayamperur)
held by Archbishop Menezes in 1599. There are records to show
that in 1766, 1768 and 1771 the Nayars of Trivandrum were engaged
in such mock-fights and that money presents were awarded to them
from the temple of Sripadmanabha.

James Forbes, writing towards the close of the 18th century,
observes : “ The Malabars are very expert with these weapons,
especially the Nayars who always assemble under their respective
leaders on the festival of the full-moon in September at the break-
ing of the monsoon, and being drawn up in two divisions commence
a serious engagement with bows and arrows, spears and lances ;
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this is sometimes protracted for a considerable time, and many
fall on both sides, who confer a great honour on their family by
this sacrific to glory. The principal Brahman and Nayar ladies
are present on these occasions covered with ornaments, if not,
drapery”.'s Fra Bartolomeo states: *The men, praticularly
those who are young, form themselves into two parties and shoot
at each other with arrows. Those arrows are blunted but ex-
ceedingly strong and are charged with such force that a large
number are considerably wounded on both sides. These games
have a great likencss to the ceralia and the juvenalia of the Greeks
and the Romans. Those semi-sanguinary contests gave place
to milder amusements such as foot-ball, after the abolition of the
militia in Trdvancore and Cochin by Colonel Munro in the second
decade of the nineteenth century. The archery tournament,
in an attenuated form, appears however, to have continued in
Malabar until recently as Fawcett says that he witnessed one
such, lasting for ten days in the southern part of the Kurumpranad
taluk.9? The bow is a common weapon of worhip on the Tiru-
vonam day in Kerala, apparently as associated with this ancient
military practice, and readers of the superb Malayalam poem,
Krishnagatha, are familiar with the prayer of Srikrishna to Nanda-
gopa that his Onam bows should be preserved until he revisited
Gokula from Mathura.®® The occupation of one sub-group
of the artisan class, viz., Vilkkuruppus, was the making of bows
and their number stood at 915 in the Travancore Census of 1901.
The archers of Quilon were well-nigh invincible, and Udaya
martanda Varma who ruled over Quilon at the time of the advent
of the Portuguese had a contingent of 400 to 500 female archers®

Utrattati Festival at Aranmula : The Utrattati festival at
Aranmula in Central Travancorc so closely follows the Onam
festival that it may well be treated as forming part of it. Aranmula,
also known as Tiruvaranmula, on the northern bank of the Pampa
Tiver is a health and bathing resort during the summer months.
The local temple is another of the Divyadesams of Malainad,
whose glories have also been sung by Nammazhavar. Although
Triuvaranmula Appan, the deity of this lemple, is worshipped
in the form of Srikrishna, at present, there is somc evidence
t> show that it was also ongmally dedlcated to Vamana (Dadhi-
Vamana ding to On the Utrattati
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asterism, the fourth day a fter Tiruvonam, a regatta is held there,
which is at once the most ancient as thc most celebrated in all
Kerala. As a matter of fact, the regretta Aranmula commences
on the Tiruvonam day itself, but only a few boats take part in the
beginning. The race on the Utrattati day is the most important
and all the available snake-boats, dedicated to Tiruvaranmula
Appan immediately after their construction, participate in it.
In 1893 about forty such boats were found assembled. Each of
them is very long, generally measuring from 36} to 41} kole (a kole
being equivalent to 28 inches) and is manned by more than a
hundred rowers. There were more than seventy boats, all told,
during the current year (1943.) All the rowers are sumptuously
fed in the temple before the race which commences in the after-
noon. The deity himself is belicved to be in all the boats at the
time of the regatta and all of them arc expected to arrive at their

inati i ly. Mr. M. Rajarajavarma Raja, retired
Devaswom Commissioner, has thus described this rowing match :
“Long snake-boats and they are morc than fifty feet long, are
launched by dozens into the broad stream, adorned with golden
knobs at the high helm, golden unbrellas resplendent in the sun-
shine, flags waving merrily in the breeze, rowers by hundreds in
gala dress seated in rows one behind the other, songsters, pipers
and a number of people standing in cvery available spot inside—
these snake-boats afford a spectacle simply grand and picturesque.
Soon the hurrahs fill the air, echoed by the multitudes who swarm
on both sides of the river. It is indeed a pretty sight to see long
rows of boats dressed and manned to the full, plough the deep
waters of the stream with flying rapidity.3 Numerous boatsongs
have been composed from time to time for being sung on such
occasions, and some of them rise to the level of high-class poetry.
All people of the locality place their implicit trust in the infal-
lible efficacy of participation in this regatta for the conferment of
health and wealth, and no one speaks ill of it for fear of exciting
the wrath of Tiruvaranmula Appan, who never fails to inflict
condign ish on doub and d

Malayalis are a festival-fond people. Their humorous
approach and reaction to vicissitudes of fortune are proverbial.
* Festivals,” says Southey “ when duly observed, attach men to
the and and religious institutions of their country ; it is an evil

-11-
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therefore when they fall into disuse.” In these days of fatal
ﬁss-pnnsm it would be httlc less than a national calamity if the

and i of such festivals as Onam and
Utrattati was held back by the benumbing hand of realism. May
those ancient festivals, associated with divine worship and sanc-
tified by national custom, ever grow from more to more and
march in triumph from success to success.
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Notes and References

Onam is one of the most colourful festivals of Kerala. It is
performed in the Malayalam month of Chingam (August- )
by all sections of people irrespective of caste or creed. As a festival
it is a combination of multiple complexes. At the cognitive
level, it is primarily looked upon as a commemoration of an event
which took place in the mythical past; it is also looked upon as
a harvest festival, a spring festival and a new year festival.

The importance and necessity of Onam is quite evident from
the popular saying Kanmam Vittum Onam Unnanam (celebrate
Onam even at the cost of your landed property). It is the endea-
vour of the people of Kerala during this festive period to project
an image of the olden days of King Mahabali. At the functional
level it has played a great integrating role in the social unity of
Kerala.

There are various legends and beliefs extant about the origin
of this eternal festival. N.V. Krishna Warrier has recently tried
to show that there is some similarity betwecen Onam festival of
Kerala a.nd the new year festival of the ancient Sumerians of

It is only ji . In this article published in
1943, in the September issue of the Travancore Information and
Listener Ulloor examines the authenticity of some of the traditional
beliefs with a view to giving them respectability.

1. 5 Syib meirGer Aeiyewrpeodans Comdar-
wrCuwreGerresid.
(Chentan’s Divakaram, the oldest Tamil Lexicon)
2. ‘gt wavigiasai

ggdstatafa w2
aieat afamifag-
~meaframa g9 !
fagr mw a1
et @R gt 0
(Srimadbhagavata, VIII, Chap. 18)
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“q AATIAEIE IAX qA-
7 gfaae Jrygamd
Fadaeat A wqQH
saggarugfed aar wag n”
Vide K. G. Sesha Aiyar’s Ceras of the Sangam age. p. 9, for a
criticism of this view.
2N qiogr
w1 garad
=gy (Trikandasesha, Bhumivarga)

Historical ln«:npllons of South India by R. Sewell and S. K.
Aiyangar, P.

¢ sariQarareyemi SLbsAUT0E ST
wor Guimsin GuowiSeur wor it @ 6T

opiasrsr Grforp Qu
oTw gD pm@uul.@m DB,
(Maturaikkanchi

ines 590-591 and 594-595)

®96ues) MISAIMIGs @dele
DIBANOORIIBODITRAAIINES . (Onappattu)
of. the English distich

“When Adam delved and Eve span,

Who was then a gentleman ?”

“* af@mRasTuam1oelswosmem 1 moce

@81 1®O®. umaIes

AIGTRMIOHM @60 0 n.n:u‘l@maw‘l
KN (O

QBanNed oM Imaes. MIgQUAMQXHBedI—~
MBAEIIOG S0TMI® BandILS) HHBTYLIRMD
Qdaiad aImm @I@aaoemalms BMEEce
MoaydgRes’mlaivanmauoindsslgae.

(Malayamkollam, by Kochunni Tampuran)

Qane 1l

Gl

211D AIE0MEIISSTNOMICTDMRITYs -
(Tiruvonamahatmyam by Aranmula Kochuraman Pillai, published
in 1906. The late Kochuraman Pillai who was a good Sanskrit scholar,
also says that he was not able to come across any authority in support
of this tradition.
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om0t ey wrAY
qaue feaear
sfasmifis wig wy
FASTEH gAAE
Feifegrame
sgSearayoey 1"
(Keralamahatmyam, Chap. 99)

B AIOROORABAID MIMADAI—DMHDBO
©@geimoomgpmImee1oag

a@dg N@—o@—
aa10smeIme gmeslalswadMV. Oal1g1so. emomd
2D GOSAUMIND | MBBO/EJOBAIT—
ODOMEMe QDO VO —BPEHNT D@D
A UG MOZWIMEDVINIED FHIVHDATI .

(Travancore Archacological series, Vol. 1l pp. 38-51). The correct
form of the word as seen from these inscriptions is Tirukkakara
which in Tamil assumes the form of Tirukkatkara.

Peed00mg|0eS 610DV~
@ SOOLIDOMR PSABAND AINEGaII]e
3 s

Pesoscvgiom@emienn mIECRIST .
(Malayamkollam, 1,30)
Kunjikkuttan Tampuran states in his poem Keralam, Part I (vide
Pp. 90-92) that the festival was instituted by Bhaskara Ravi Varma,
and that its object was the commemoration of the reign of Mahabali.
Both these observations are incorrect.

b

The details of the worship of Vamana on the Sravanadwadasi day
are found in several Puranas. In Agnipurana, Chapter 195, it is
stated that the following verses have to be chanted among the push-
panjali hymns that day.

“amAY gfEe) rar

rereq) amA: et

aree:

Y ¥ zufe

mogedY amAY frea’

amarg anyaw: 1

A Voyage to East Indies, p. 360.
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. y

ayan .
k=)

by Tiruni . 4).

AFa qasTTafen -

waat A1’ afafrfas sragademe |

TR AEFEAAHAMT: TR

fas qed qangy® ady FWY 0
Visscher says: “They raise a hillock in front of their dwellings, smeared
with cowdung and strewed with flowers, on which they set up the image
of Vishnu, clothed in a new garment and provided with an open co-
conut for food. Those castes who are allowed to partake of fish

meat abstain from it on this day and the upper people distribute
garments to their servants.”

(1) eomosem aellwd

(2) @50l 1090@IMMY IR

(3) pomsmlaeinam.: woRI®1® aiglem.

@) ROTID Desndgsnenc?

Churchill's collection of Voyages and Travels, Vol. II.
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afNe@od M@asalod Al EAVEE HaIR°GOT
AN1@VIBRe 42100 AINEDIORITRENBID
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mm‘lHonﬂ aNwlews1d. o)aond CnIsY. e .
2218000 101361CI0 HAIMTD) A JSHYTRI—
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* (Haryakhamasa Samarotsavam)

it .

(bid., p. 28.)

Forbes’s Oriental Memoirs, 1843 edition, Vol. 1, p. 245._Forbes was
employed in the Anjengo English Factory and his description is cor-
rect except for two minor slips. The festival doés not fall on the full-
moon day ; nor could Brah ladies have attended it.  The author
apparently alludes to Kshatriya women. Trirunilakanthan also says
that it was the practice to use spears, lances and swords in addition
10 bows and arrows and that several men died on the field.-

A Voyage to East Indies, p. 360.




27.

29.
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Madras Museum Bulletin, Vol. 111, pp. 293-94.
8aleW0q MAREERICRIEMAUTHRHTRED
MIEMOQBAII®EY TMIND AUMRBMIOI0S .
Barbosa’s East Africa and Malatar p. 173.
Nammazhvar describes the deity as :
“salLw pmhpayd Fralu g ufls
BBty Hméeperiust wis g pub
tererreraecnesnnnse s  BBOUT Do RS,
Malabar Quarterly Review. Vol. V. pp. 144-45.
“Those who want to know more about regatta would do well to read
Vilvavattathu Raghavan Nunblars Annmula Vllasam (1904) and
Perumpara i which
I am publishing for the first time in |he forthcoming issuc of the
All Kerala Literary Akademy.”
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