CAPE COMORIN-AN UNKNOWN ASPECT

BY RAO SAHIB M. RAGHAVA AYYANGAR

(Professor of Tamil, University of Travancore.)

Sacredness to Devi

APE Comorin is at the present day

known to the world at large as a lovely
spot where three seas meet and a temple of
Bhagavati'doing eternal penance for the love
of the Lord, crowus the peninsula jutting
into the sea. In the past too, down from
recorded history, the Cape bas retained its
special sapctity to Devi, The Mahabharata
includes it in its five Naritirthas, calling it

(Here) “came those men who wish to
consecrate themselves for the rest of their
lives, and bathe and dwell in celibacy ; and
women also did the same, for it is told that
a Goddess once dwelt here and bathed.’'3
Kumari, the original site of Rama’s

Bridge

In the early ceuturies of the Christian
era, the Cape seems to have been not mere-
ly a bathing ghat sacred to Devi ; it enjoyed

Suarise at Cape Comorin,

Kannytirtha,! Sangam literature in Tamil
speaks of the sea near the Cape as '‘The sea
of the braceleted Goddess.”” 2. More sur-
prising is the testimony in the Periplus, the
account of a traveller of about 60 A. D. in
this regard :

1. 'The Mahabharata—iii - 85. 5339 i3t - 115.
102687 (sorensar’s index)
2. The Silappadikavam, Chapter 5, Ls. 1 -2
“Qarg Quinrsr Quar i’
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an additional prestige—the prestige that
Darbhasayasam and Dbanushkodi enjoy
today. These two places are now consider-
ed to be the sites where Sri Rama commenc-
ed his great bridge across the sea to Lanka
and thousauds of pilgrims go thither for a
bath in the sea “performing its priest-like
task of pure ablution round earth’s human

3. Schoff's Periplus : pp. 219-220.
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shores.” But a study of Valmiki Ramayana
and anclent Tamil works would have us
believe that the present greatness of Darbha-
sayanam and Dhanusbkodi once belonged
to Kanyakumari, the Adssetu or Setu

account—which we might reject as un-
historical, if upconfirmed by other evi-
dence — is substantially strengthened ‘by
other definitely reliable sources.

Accounts in Sangam Literature and

Mulam,
The evidence of the Stalapuranam

The sanskrit Sthalapuranam of Kanya
Kumari (also rendered in Tamil verse by

Valmiki Ramayana
The Manimekbala, a classical work of
the poet Sittalai Sattanar of the Sangam
period, refers to ‘‘the beautiful bathing ghat

sagred hathing ghat at The Cape Comorin.

Sapkara Navalar circa sixteenth century
A. D.) says that Sri Rama, in his search for
Sitay came to the Cape and got a boon from
Devi that she would help in the construc-
tion of the bridge to Lanka across the sea
and also stand sentinel over it. The Kumari
is thus the source of Rama Setn (near
Dbhanushkodi.# The authenticity of this

£ 4 Y B Prawlr 5 s BDuTeEe e
@osoLb g5 5. (Chap. vi, verse 10.)
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of the Kumari in the sea where monkeys
toiled ¢ e. built a bridge).3 This‘line
means that people of those days knew and
believed that Rama commenced his bridge to
Lapka from the Cape, The truth of this
belief is also borme in upom us from the
highest authority on the Avathar of Rama -
the Valmiki Ramayana. This epic tells"us

d. (14 :ij;ﬁ'".?'?giJ-DL_;") “:_,5[_0.,7,“”,}, @lJ[!ﬁls
S p. (Chapter 5, Line 37.)
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that Sri Rama, after viewing the southern
sea from the top of the Mahendragiri (a
peak of the Western Gbats lylng in South
Travancore) came down to the sesshoreS.

Reaching the sea he had seen from on high,
he took counsel with his followers about the
means of approach to the island of Lanka.
The deliberations of Rama were therefore
begun near the sea adjoining the Mahendra-

of the origin of Rama’'s'bridge from the
Kumari.?
This fact is further underlined by the

Sanskrit Sankalpesn which every Hindu
chants before his bath in the auspicious
Kumari ghat :

But, how are we to reconcile the con-
flicting tradition now current that Darba-
sayanam, together with Dhanushkods ia the

The Land's End of India

giri mountain that is, the sea of the Cape.
A sloka in Kalidas’ Raghuvamsa describing
the view of the Setu stretching up to the
Malaya mountain gives additional evidence

6. Yudbhakand, Sarga Four, Slokas 93, 96, 99,
& 100,
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old Setu ? The same tradition also tells us
that the Setu of the east coast begins some.
where westwards and, warrants therefore the
assumption that Rama's Setu commenced
from the Kumari and embraced Dhanushkodi
also in its way.

“aEAY; FrarFmRey Arggdid’

Pilgrimage to the Cape, a Dharma.
yatra

One more upassailable proof in favour
of the identification of the ancient Setu with
the Kumari is the complete silence of works
of Tamil literature on Dhanushkodi, save

7. Raghuvamsa, canto XIII, sloka 2.
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for a solitary reference in Agananar:® stat-
ing that Sri Rama deliberated here about
his plans to invade Lanka. On the other
hand, the Cape is celebrated time and again
in the Tamil classics as the ghat, where
men apd women, tainted with sins washed
them off in the purifying waters. Surely,
this wnique importance could not have
come to it without great and moving associ-
ations with Divinity. The Perumkathai—:
the counterpart in Tamil verse of the
“Byihat-katha,” speaks of the pilgrimage to
the Kumari as a Dharma-yathra ® while
otber long poems—The Chintamani, 10 Silap-
padikaram1l and Manimekhalail2 refer to
the universal habit of journeying to Kumari.
So widespread and common was this habit
of pilgrimage to the Cape that the com.
mentaries to Tolkappiam give the following

8. Agam, 70.

R vmesandiE
AR RRBATITRM, |

9. Book 2, canto 36, lines 286 - 3.
“@uud Qurmd &g g oran e ps
&9an
GufigBrgs wlPwule maler
Souurg - FeorCuew s  FaRewrn
Cursa’
Book 12, cants 20 lines 82 - 8.
(&an@Er&@wn S @ Fesm g o uryg w

30. Verse 2020, @r&mfg ,r,g@gg\ﬁ;yﬂ)’@@ Er
Gl
1}. Maduraikkandam —chapter 15, linesl2-16;
Vanjikkantam —chapter 27 lines 68-9,

12. Chapter b, lines 86-8 ; chapter 18 lines 3-7,
lines 80-84.
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as illustrative of ome of its grammatical
rules :13

“Give me food—I am returning from @

w151t to the K qmars ',

This reminds us of the prayer of
pilgrim-mendicants of today bound for
Dhanushkodi and Rameswaram : 1 go to
Rameswaram ; will you not oblige me with
alms?’’ Goiug to thesKumari was then 8
great religious duty even as going toO
Rameshwaram and Dbanusbkodi is today.
And people regarded it also their bounden
duty to do acts of charity to travellers on
their pilgrim route.

Kumari sacred as the Ganges

The comrmonest -forms of oaths in
Tamil inscriptions is the statement that if
one fails to do the appointed task, one
would be cursed with the curse of sins com-
mitted oo the Gapges and the Kumaril®
The Kumari was thus sacred as the Ganges
nay even more sacred, as the Manimekbhalai
bints. 13 Even people of Benares om the
banks of the Ganges came to the Kumari
for the upliftment of their soul.

The holy Cape is thus sacred in a
special sense as the site of the old Setu.
And the famous Sanskrit phrase, ‘‘Asefu
Himuchalam.” (F(QFEATISH ) gains a new
meaning in our eyes: “‘From the Kumari
to the Himalayas.”

—-— — —_——

18. @wiungo Surs@gar, Gerpsu
Bar (@srév. Qere. Derad, 15)
4. “simenIm @ Ml m g
urewg s n uQar— IrEaL
(Inscriptions)
15. Chapter 13, lines 3-7, 78-83.
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